Mappi ng t he \Way

By Michael Cocks (author of "The Stephen
Experience’)

This course is designed for

Lenten programmes,

preparation for church membership,
for private study,

by people of varying church traditions.

The course hel ps to answer the question
"Where does Christianity fit in a conplex
and pluralistic world, a world of many
beliefs and unbelief, a world of science,
a world of many cultures and bodi es of
literature?”

In this course, the witer maintains

1. that the holistic theology of St John's Gospel is
the key to our answer. The theology is in line with
words in Ephesians 4.4. about a God who is “in all,
through all and above all.”

2. that the holistic views of quantum physicists
which point to one Spirit, in all, through all, are very
similar.

3. that it saves much confusion, if we can be aware
of the mode in which we see things:

*St John is holistic. He sees things as a connected
\X’hole, like the mystics, and like the new physicists.
It is a valid and right way of seeing things.



*The Gospels of Matthew, Mark and Luke see things
in the light of the normal see and touch world,
where we hear what Jesus and individual disciples
said and did. Another valid and right way of seeing
things.

*We also see things in the light of metaphor,
parables, similes. Obviously this is also valid and
right. But we need not to confuse ourselves: "saved
by his precious blood" is true if we understand this to
be a metaphor, parable or simile. It is error if we look
at it from the see and touch mode. To see it in this
mode would have us believing in some kind of
magic.

There are many exciting discoveries
to be nmade in this course. Enjoy!

Introduction Surveying the field

Lesson 1 The old three-decker reality, or the ONE, see
four modes.

Lesson 2: In the holistic mode, who am |I? Whatasl%
Lesson 3: Holism and John 21.

Lesson 4: Holism, the new physics and the Gospel.
Lesson 5: The mythic/poetic/metaphorical modes.
Lesson 6: The Bible

Lesson 7: Faith and Spirit

Lesson 8: Commitment to a church

Lesson 9: The mythic mode: how does prayer work?
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MAPPI NG THE WAY

Centuries now have passed since the time when some form of
Christianity defined how a nation saw reality, how one saw the
meaning of life, how one understood the nature of existence.
Four centuries of scientific endeavour, the break-up of
Christendom into a multitude of denominations, the decline of
belief, the collapse of faith in authority, the spread of non-
Christian religions, the rampant growth of materialism, all have
conspired to produce a 'pluralistic’ world.

In this anarchy of belief and lack of belief, it is still
possible of course to have a deep and sincere faith, as a
member of a Christian church, and to lead a fulfilled life.

But how are we to think of people of other beliefs, other
interpretations of life? Does the work of 400 years of science
really say that faith in Spirit is in vain? And what about literature
of all kinds, music, the visual arts, and all with which the media
daily bombard us. How can we find our way amongst so many
loud voices, and get our bearings?

The world of belief is such a varied territory. Taeot ourselves in it we
need to make use of a map of some kind. To suggestasuchp is the
purpose of this course.

So let's be clear about the starting point in our prop

In this course we are assuming that the spiritual-physal universe is one
undivided whole, that human beings need to make sense of the expearience
they have of this whole, and the Divine Source. Bothids they use (1)
scientific method, (2) philosophies, (3) the arts (4) ligion and (5) other
beliefs. All these things and more are seen as essentigkefsonal growth,

and for being made whole.

(1)Scienceis a series of tools human beings have creatednésing and
testing theories about things, weighing and measumfagsifying, and
building up a picture of what is real.

Question Choose any science, and discuss how far the above description
3



of a science fits

As science is only a method for trying to understa@t goes on in the
universe, it is not a faith, or a system of belieReople of faith or lack of
faith are scientists, and scientists can be influbgemany

(2) philosophiesor systems of beliefs, in their thinking. Techmgiguts to
practical use what scientists discover.

Question When scientists discover a fact (e.g. that New Zealanders have
a higher than usual percentage of people suffering from asthma) they
make a guess, theory or hypothesis about how this has come about, and try
to prove or disprove that guess/theory/hypothesis. But what is the
difference between such a theory and a belief?

(3) The Arts include stories and poetry, music and song, paintirdy an
sculpturing, dance and drama... anything that gods time human mind
and heart can be expressed or created by the artsthanarts will also
include the art of education, and the arts of heafagenthood, and human
relationships.

Question: Can you put into words some of the general purposes and
functions of the arts?

(4) Religion is the reaching out of human beings to a Power opigt S
greater than themselves. In Christianity, Judaisiam, some forms of
Hinduism and Buddhism, that Power is seen as ONEatioge and
embracing all that is. There is much more to be abhmut religion than
this, and this of course is what this book is about.isAshe case with
science, religion also appeals to personal experiencdoriming an
understanding of what is real.

(5) Beliefs Even with such an exact and mathematical sciengehgscs,
scientists can differ from each other in importaatysy and differ because
of differing beliefs. Albert Einstein and Niels Bolwere examples of this,
even in field of physics, the most exact of sciences.

In religion of course such differences are much mppaeent.

Differences of belief are very noticeable amongst Chrigtns, for
instance. There are Roman Catholic, Orthodox, and Protesthnistians,
and amongst the Protestants there are hundredsa@hdwtions. There are
many points of view that can contradict one anotiMost Christians
believe in a Divine Source of all things, that thisra spiritual dimension to
the universe, and that the life and teaching of Jiescentral for them.
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Question What are some of the things about which Christians have
differing beliefs?

All of us, whether Christians, agnostics, Buddhisismembers of Islam,
live in a world deeply and fundamentally changed by discoveries of
scientists, and we live in a world of televisioewspapers, and books. We
also live in a world of growing tourism, where maned more people see
how the other half of the world live.

This means that people of differing beliefs cannobiigra. world which is
changing before their very eyes, and they are fotaembnsider how their
beliefs stand up, in the light of what is becoming km@lout the universe.

We need systems of belief to try and make senseirais, whether we are
thinking in terms of science, the arts, human mafstiips or whatever. We
need systems of belief. But we also need to checkhehéhey really fit in
with what we know about the world.

QuestionWhy in fact DO we need systems of belief?

We can see the trouble, and even wars that can coog, avhen people
are too sure that their very detailed beliefs arenthele truth, and nothing
but the truth, when they fail to recognise that a goestan be looked at
from many points of view, and that there are mamagoaable but differing
answers to the question.

From our schooling we have become aware that weocknalt reality from
the point of view of mathematics, history, sociaésces, science, literature,
psychology, engineering.. in more ways than we isan |

In this book, we are bearing in mind all the above svaf looking at a
guestion, but more especially we are finding out whatleadiscovered by
looking through Christian eyes.

But will this be profitable, considering how many differences of belief can
be found amongst Christians?

To answer this question, let's think about just oneisfian church, the
ANGLICAN , to which perhaps eighty million people belong.

Like other churches, it is a community of faith, anoaunity of people
trusting in a power greater than themselves. It isommunity with a
history stretching back to the time of Christ hirhsklhas the same origins
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as the Roman Catholic Church which numbers perhaps 110&hrpiéople
among its adherents. During the almost 2000 years ohistery, this
community of faith has developed and changed in e tvhas organised
itself, developed and changed in its belief systeng @hilosophies, and
changed in the way it has seen itself acting invibeld. 450 years ago,
while preserving much of Catholicism, it no longerkramvledged the
authority of the head of the Roman Catholic Churdie Pope, and
developed along its own path. The Anglican Church tasState Church
of England. It was the group of Christians supportedhaydgovernment,
and it attempted to include in its community of faghople with quite
differing beliefs. People could have differing belidisit they could still be
friends and worship together in church, and be togeththe community.
Regardless of belief, people could support one anothtrein relating to
Spirit. The Anglican Church never had everybody timgkall alike, or
going about things in exactly the same ways. Some peapié say that
this is a strength of the Anglican Church.. thataés not encourage people
to have closed minds, and that it encourages peopdfefing beliefs to
stay friends and worship together.

We can say about the Anglican Church, that like atherches, it has faith
in God, a creative Source, as revealed by Jesus Candtas gradually
discovered by the Jewish people who lived before himd, ke his followers
after him. Anglicans, like other Christians, loaktheir spiritual forebears
who wrote the books of the Bible, for vision, insgmaf and for the
confirming of experiences that people of faith havihi® day.

The Lutheran church in northern Europe, in Scandinavia, and th&, US
with more members than the Anglican Church, has dpedl along similar
lines to the Anglican. It has had a different pcditi history, and owes its
origin to the leadership of Martin Luther.

Question: What do you remember of this thumbnail sketch of church
history?

In most modern churches, members can have wideBridiff views.

One important group of church members can adoptatiboritarian
approach. They say that the Bible is infallible, or enarccurately the
selection of key passages they have made from thle B infallible, the
true words of God. Or they may attempt to say thaatwhey see as the
traditional teaching of the church is infallible. éhmerit of the
authoritarian approach is that it may help some peopldeomore
whole-hearted in their spirituality, in their relgito Spirit. The decision to
be an authoritarian saves one from being weakenedebgréat number of
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conflicting thoughts we may have about things. Buewofgbeople might
think that authoritarians pay a high price for theicidion, in that they must
refuse to look at scientific work daily shown to loeiisd.

Non-authoritarians, people who wish to be open to truth in whatever
quarter it is to be found, will not want to keep whagyt have learned in
school in a different box from what they learn in atur Such people
would tend to say that the church and its statenwritglief, and the ways
in which it organises its services of worship, tias a human thing. They
would say that developing beliefs, and ways of doinggs, do not come
directly from a God organising things from above #kees. They would
agree that we are all relating to Spirit, in tunehwfte ways of seeing things
presented by Jesus, but that our changing beliefs andet)eand how we
gr:) about creating a space for awareness of Spiriat.isha very human
thing.

But whether we are authoritarian or non-authoritarais, hard for us not
to be influenced by what people are finding out by the afsscientific
method.

And we have already noted that science is a tootHimking, invented by
human beings, and that scientists are human, andokletsystems.

There is one belief that the majority of present sagntists do have, and
which strongly influences some non-authoritarian &lans, making them
somewhat sceptical Christians. The belief is caReductionismlt is the
belief that if we reduce the universe to its smaliEstsible bits, and if we
understand what happens when they come togethemnvthknow enough to
explain why human beings arrive on the scene in thisddwdMake a soup
of the right ingredients of bits, and you'll get soofdife’s building blocks.
And once you get a soup of life's building blocks, by came¢hance we can
expect life forms to emerge. Only life forms thatassfully function live,
and the more successful they are at coping with kifesats, the more of
them live. By chance human beings grew very good §raind good brains
do help one to survive. Thoroughgoing Reductionistealallow that there
was any plan, thought, or purpose in these smallesthymdsts coming
together, and therefore they will not allow thagrthis any plan or purpose
in human beings coming into existence.

We may note that with this Reductionist point of viescientists have
immeasurably increased our understanding of the univék&e cannot
therefore altogether dismiss Reductionism as misduide wrong-headed.
But we can say that this point of view alone is adegsand incomplete.



Christians who adopt the Reductionist viewpoint tooolefeartedly,
become somewhat sceptical Christians, rejecting no&rtige basic things
that Jesus and his followers were saying. On therdtiand they would
accept some of the things that Jesus taught, aboutalogeservice of
neighbour. Christianity for such people is a way of exgingsand acting on
one's feelings of awe and love of life. But such &fans will doubt the
existence of Spirit, and will not admit that theramy life beyond the grave.

But there are other non-authoritarian Christians take a_holist or wholist
standpoint. They are influenced by a competing belidfl iy many

scientists. It is called Holism (Whole-ism). Theigiels that the universe is
basically a single whole, within which every par{irsstantly) connected to
every other part, and mind as humans know it, is @iattat whole which

cannot be divided. You cannot really understand a pdrga-hopping him
or her into the smallest possible bits. You have toystbhd whole living,

conscious individual, and study that individual in tielaship to all that
surrounds the individual, including the universe.

Holists will allow that Reductionism very much hasitses. But they would
say that Reductionism does not give the complete pictur

Holism is based on sound grounds. They include the
Einstein-Podolski-Roseihought Experimentwhich shows that energy
particles, once they have been together, will inktamtfect each other,
regardless of distance, regardless of time pasdihgy will affect each
other not at the speed of light, but instantly. (Etreng must therefore
affect everything else, instantly.)

And there isBell's TheoremBasically it is saying something similar: Either
Quantum Mechanics is wrong, (and much of modern physitts it), or
you have to think in terms of the whole universe waglas one unit. But
Quantum Mechanics has been proved to be right. So weindestd think
of the whole universe as working as one unit. (We egplbese ideas in
more detail in chapter Four.)

And mindis one aspect of this One Unit, according to soeve physicists.
The universe can be describedpagchophysical.

So plainly this competing scientific belief is friepdio a belief in a
universal mind or Spirit, in all, through all, and aball. And of course we
can call that Spirit "God". Probably only a minoritfyscientists work with
this competing belief. The scientific basis for thedbes sound, but ideas
often take considerable time to jump the boundariesadbuws scientific
disciplines. People specialising in biology, for insgndo not always keep
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up to date in what is happening in astrophysics.

This course is written with this competing scientbiglief in mind, and we
will have a chapter later on exploring this further.

Questions

1. What are differences between Authoritarian and Non-authoritarian
Christians?

2. What are differences between Reductionists, and Holists?

3. Why is Reductionism unfriendly to a belief in God?

4. Why is Holism friendly to belief in God?

SH Reductionism and Holism don't really contradict each other. Why is
this?

6. What do you understand the Einstein-Podolski-Rosen experiment a:
showing?

7. What does Bell's Theorem say?

Before we end this short account of non-authorita@Gamnistians, we must
really acknowledge that perhaps even a majority ottjmiag Christians

have a relationship of love and prayer towards Gad, & willingness to

love and serve their neighbours. Such people are sieerén what in fact

is central to Christianity the living relationshiptivGod and neighbour, and
are not particularly troubled by dogmatic or philosopleiesiderations.

THE OLD THREE-DECKER REALITY
or THE ONE, SEEN IN FOUR MODES

We started this course by saying that we are lookatg the
Spiritual-Physical universe from the point of view titas ONE WHOLE.
We are thinking holistically.

We need to think about the Whole, the universe, withescare. For the
universe as we know it, is very different from hdvwngs were seen in the
time of Jesus Christ.

Examine this diagram depicting the Hebrew conceptiaheiuniverse, still
current in the time of Jesus.



Ivdvyeil
anament of the sky
- Floodgates
7 Sun ™ Stars

Moon
Columns of mountains Earth

e e ———

b ] _—‘ﬁ—\h\h
Sheol - 1F

Columns of
Abyss | | the Earth — —

If we think about this picture, we will note that itr@enly is not a holistic

picture. There is no sense of the togetherness ohiatis in the One. We
are in the world of See and Touch. God is up thereaatt@/firmament, the
see-through solid basin inverted above the earth, rasting on the

mountains. Heaven is up there. Hell is under the eanththat is where the
devil is. The world is flat, resting on pillars, ieh rest on ..who knows
what? The sun and moon and stars are all thoughs &t in the inverted
basin. The earth is at the centre of all things.r&le no knowledge of the
vastness of space. God is like a man whom one cealarsd touch, if only
one could get above the firmament. Rain is water mgnthrough

"windows" or holes in the firmament. In theory ooeuld measure how
high the firmament was above the earth, and therdiow far away was
God. God employed angels as messengers to fly dowthet God and
humankind could make contact.

The Hebrew picture is dualist, not holist. "Dualist" medthe universe is
not one thing, one organism.”" God fights it out witle devil. Heaven is
separate from earth. We are in the realm of see@mh. Things are not
seen as together in one whole.

People had this picture as a kind of backdrop in th&idsn as they sought
to describe their very real experiences of God anHay Spirit. But as
their experiences were so genuine, and as many siese éxperiences and
relationships today, we can be more accepting of thailistic and strange
"backdrop”, their understanding of how things area itime before science
had been invented.

Indeed we may note that the three-decker pictunaflisehcing the minds of
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many people even today. Look at some of the hymnssangds we sing in
church:

Hymns Ancient and Modern Reviséi?3 'Joy and triumph everlasting
hath the heavenly Church on higlt52 "There's a friend for little
children Above the bright blue sky.. There's a robe for little olrdr
Above the bright blue skyl54: "When God of old came down from
heaven, In power and wrath he camgi'.the main, however, the Hebrew
picture universe is not openly stated. Neverthelesy the many
references to heaven, angels, heavenly temple, migasr@wns, realms of
light, imagery to do with the Hebrew picture of thevense remains.

So do we have a problem about such language, such iéea®, hould we
get rid of such hymns because they seem to reflecrttient picture of the
universe? Should we drop words like "God" "devil" gali "hell* "heaven"
and so forth?

A psychologist, Lawrence LeShan, helps us to think atiesitin his book
Alternate RealitiesLondon, Sheldon Press, 1976.

THE FOUR MODES OF SEEING THINGS

LeShan accepts the picture of the universe as ansitde/ivhole, presented
to us by the new physicists. This Whole, however, lmarviewed in four
basic ways or modes.

MODE A. SENSORY - PHYSICAL (The See and Touch way of
understanding things.)

« Inthis mode, "all valid information directly ordimectly comes from the
senses,

all events happen in time and space,

all events have a cause,

causes occur before events...

objects separate in space are separate objects;

events separate in time are separate events

all activity - movement - takes place through space &akes
measurable time units to occur.

While regarding things in this mode, we may inttllly agree that the
universe is an indivisible whole, but that is not how ave at this moment
regarding it.

This is the mode in which most of us spend our workives. Indeed it is
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the mode in which the Jews of old conceived theialidtic universe of
heaven, and earth, and hell.

In this mode we earn our livings, think and plan,rgasut scientific and

technological work. And when we look at the achiments of science and
technology, it is plain for all to seem that the SEDRY mode is a right,

proper and valid mode of understanding things. Forthis, SENSORY

mode hardly needs explaining. And when we are workirtgis mode, other

ways of seeing things seem almost foolish.

B: THE HOLISTIC MODE

In our introduction however, we suggested scientéasons why we should
also regard the psychophysical WHOLE as indivisible tsuie®, indivisible
mind, why we should regard our individual minds as ipigdting in the
Mind or Spirit of the Whole. This mode of seeingigfs, LeShan calls the
Clairvoyant Mode, but which we might perhaps better tte@lHOLISTIC
MODE. We shall be spending a lot of time exploring tH@istic Mode in
chapters Two, Three and Four.

Question What is the difference between the Sensory-Physical mode and

the Holistic mode? What have we been learning about science, which

makes it necessary for us to accept that we must see thingsHiolibgc

as well as the Sensory-physical mode?

rIZ])elscribe the Hebrew picture of the universe. Why is this pidiod
olistic?

LeShan assigns metaphor, poetic language, dream lagaad words
such as heaven, angels, devils, "above the bright kytiecsthe

C: MYTHIC ["poetic"] MODE.

"Myth" here does not mean "untrue”, but rather refensic¢tures and stories
that poetically point to events of Spirit, that canadéequately be expressed
in straightforvard SENSORY-PHYSICAL terms. We s$ha exploring
the MYTHIC MODE in more detail in Lesson Five ondar

The fourth mode, we may call
D:THE PRAYER MODE.
In the Prayer Mode, we assume that we are togathirei ONE, but also

separate. We are connected to the person for whoareveraying, but we
ARE not that person. We explore this in our final chapg@&apter Nine.
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« What is the nub of what has been said so far?

« Perhaps it is that Judaism and Christianity camertb before the time
of slt(:jience, when they saw everything in terms sfrall three-decker
world.

« Today "three-decker" pictures survive in our hymns, éiebdings, and
sometimes in our thoughts.

« But in fact astronomy and space exploration have gigea picture of
a universe which has nothing in common with thegittecker picture.

« And so the danger arises that we will reject trepdBod-experiences of
our spiritual forebears, because of their three-deckskitly. To do
that would be to our great loss.

If we are to avoid throwing the baby out with the ba#gter, we should
look to LeShan, and his four modes of viewing things

TASK: Examine the four modes, until you are very clear about them.

|
IN THE HOLISTIC MODE, WHO AM 1?

We can come to terms with the old three-decker dydflwe remember the
FOUR MODES of seeing reality: the SENSORY -PHYSICAthe
PRAYER, the MYTHIC/POETIC and... the HOLISTIC.

And it is the HOLISTIC mode that we shall now exploresome detail.
Firstly let us ask a questioriwho am I?"

We could rightly answell am a child of God" - and that sounds a simple
answer. But it is not really a simple answer, sipeeple disagree about
how to use the word "God". But how would we answeng were thinking
in the HOLISTIC MODE?

"1 am a hierarchy of SETS and SUBSETS of WHOLES, ranging from
the smallest particle of the atom, up through molecule, cell, organ, body
& spirit, Earth, solar system, galaxy, to universe."

Or more simply,"1 am a body used by a consciousness, part of an
environment, part of the Whole."

Or again in the HOLISTIC mode we could say tfad is a Mystery, a
mysterious Whole containing my environment, my consciousness and my
13



body.

But let's express this in a diagram. And ask anothestpn:
Who or What says "l AM?"

1. lamPHYSICAL

Let's symbolise my physicality
with the Hebrew letter HAY.

i

2.1 amone consciousness
One mind, one set of emotions, one soul,
one personal subconscious, one history.

Let's symbolise my consciousness
with the letter VAV.

The PHYSICAL
and CONSCIOUSNESS
ARE NOT SEPARATE.

Draw HAY AND VAV TOGETHER..

i

3. I amone with my environment
(Things, people, and the invisible.)
Draw Environment with another HAY.
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i

Physical and consciousness
and environment are not separate
Draw HAY VAV HAY together.

i
1

i

4. | am one withAll-That-Is .

Draw All-that-is with a YOD

PHYSICAL : CONSCIOUSNESS:
ENVIRONMENT : ALL THAT IS, are not separate,

so draw YOD HAY VAV HAY together
YOD HAY VAV HAY is the picture of who
I am. Itis the image of a PERSON.

N

YOD HAY VAV HAY spells the name of GOD:
YHWH = YAHWEH

17 1T
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And in fact is not this a way also of representingd® In all through all
and above all?

I am in the image of That which gave the nameM"Ao Moses from the
burning bush. (Exodus 3.2-4.)

| can know, sense, feel, intuit, and be aware:

1. with mybodyn

2. with myseh1

3. with myworld’

4. with All-that-is

With my body: (That requires no explanation.)

2. With my self my consciousness, subconsciousness, history, beliefs,
attitudes.

3. With myworld: all that | am connected to, visible and invisiftegends,
church, society, culture, country, the world in general

4. With All-that-is . With 1-2-3 and more than | can ever know, including
the creative processes of God, and the Void in wBict works.

Here | can be in th8till Centre, beyond any words of mine.

From here can | participate in tBance of Life
?
i

& danced in the morring
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CWhen the world was begun
And & danced in the moon
And the stars and the sun
And & came down from heaven

And & danced on earth

At S8athlehem & had my birth

arce then wherever you may be

& AA the Lord of the ance said g,
And S lead you all wherever you may be

And S lead you all in the Qamce swid e

-Sydney Carter

How can we become less arthritic in this dance of life?

By letting go, letting God

By living by Spirit, not Law
By loving more, judging less
By become more conscious
More flexible at each level
Of awareness.

How can we become more aware?
How can we become awakened?

BY LOOKING IN MANY DIRECTIONS, namély:

LOVE**WORK**PLAY**CHURCH**BIBLE** ART
JESUS**MUSIC**BOOKS*MEDITATION
CREATIVITY**PRAYER**SPORT**FRIENDS
POLITICS**DREAMS**SUFFERING**DEATH
WORSHIP**INSPIRATION**SCHOOL**
REBIRTH**HAVING
CHILDREN**DANCING**CONFLICT

SERVICE OF OTHERS**COMMUNITY LIFE
SIN**DANGER**JOY**DEPRESSION**ALL
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RELATIONSHIPS**THE WHOLE GAMUT OF HUMAN
EXPERIENCE, WORLD WITHOUT END

QUESTIONS FOR DISCUSSION:

1. Consider this picture of God and Us that we have just looked at.alt i
reasonable picture of God? Is it a reasonable picture of us? Why?

2. Does it fit in with the ways in which you think of the Christeligion?

With prayer, God, Spirit, grace, love, salvation, heaven and hell...
whatever else comes to mind.

3. What changes would you have to make to accommodate the YAHWEH
picture?

1
HOLISM AND JOHN 21

In talking about the three-decker world, we must rttlje impression that
all people in the ancient world saw things the sammg wAmongst the Jews
there were many religious sects with many opposingfbelAmongst the
Greeks there were many schools of philosophy witlelyidarying views.
All the same, prominent Greek philosophers had a gtirdtuence both on
the Jews, and on the early Christians. The woateBt John's gospel, was
strongly influenced by Plato, and also it would appé&sr Pythagoras.
Plato and Pythagoras were Greek philosophers livingdteds of years
before the time of Jesus.

Of all the New Testament writings, John's Gospe¢hésmost holistic. For
example read John 17.21-23: | pray that they may all beFatber! May
they be in us, just as you are in me and | am in ybgave them the same
glory you gave me, so that they may be one, justasigd | are one.....

John is influenced by Plato in that he believes 'gals "laid up in
heaven", and that we on earth as shadows of tealityf". Jesus is that
"reality" seen amongst the shadows. Jesus is thdighg he is the real
vine, he is the real bread.. for instance.

The Resurrection story in John 21

But what appears to be the most holistic passage i3f @llbe found in the
culminating chapter 21. And here the influence would appeée that of
Pythagoras. Perhaps you have already learned aboutagesdls'
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hypotenuse theorem, that if you draw a right-handhgieg the square on
the side opposite the right angle is equal to the dutheosquares on the
other two sides.

Pythagoras was a Greek who lived about 500 years beéstes,Jand
anyone who went to school even in those days, latewt Pythagoras, even
in Israel.

Pythagoras was amazed at the things he discovkredgh his working

things out in geometry, and believed that the thihg$ he was discovering
came straight from the mind of God, as he understio®divine Source of
all things. For Pythagoras geometrical shapes amdbers took on a
mystical meaning. The circle symbolising eternity gerfection, and the
square standing for Earth.

Pythagoras himself was part of a tradition of schawehich fostered the
intuitive in this manner.

With regard to numbers, we need to remember thaosetkays the letters
of the alphabet did double duty as numbers. For thosespdie Latin, just
a few letters were used for this purpose, | = 1, Il =2,'%/ VI=6 and so on.

But in the language of Pythagoras, Greek, every leftéhe alphabet stood
for a number. For instanee = 1,3= 2, & 4. In that casepad )=
2+1+4 = 7. (Letters of Hebrew words could also be add#tkisame way.)

Not only geometrical figures but certain numbers hadesaenystical
significance.

Christians influenced by Pythagorean schools, muse Haund some
interesting coincidences when they added up thedetfecertain words: the
name "Jesus" added up to 888; the word "Cross" to 777; ¢het,B666;

Flesh and blood, 444.

Here are the values of the Greek letters:

a'=1,_p=2,y=3, §=4,¢'=5,¢ =6, {'=7, n'=8, 6'=9,1 '=10,k'=20,
A=30, u'=40, v'=50,¢& '=60, 0'=70,1'=80,¢ =90, p '=100, ¢ '=200,t1
=300, v =400, =500, x'=600, $=700, w=800. [900 Not used in
Gematria.]

Thus, Jesuslgooug = 888, Beast = 666 Cross gtavpog = 777, flesh
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and blood =oapé kal aipa = 444.

You might like to check it out by adding up the lettef shese words.

*

TWELVE was the symbol for COMPLETENESS, WHOLENESS, the
UNIVERSE. Twelve months of the year, twelve sighshe Zodiac, twelve
tribes of Israel, twelve disciples. The 144 000 who indReon 14.1 were
said to be saved.. is 12 X 12 X 1000. Symbolically that mesin ALL!

And it so happens that the words "The Lord God" addedto 1224,
another combination of 12s. So do the words "God'store’ and "One
whole of wholes".

The numerical symbolism again seems to give the messd the
YAHWEH symbol.
Everything is within the All.

*

The story we shall now study comes from John's Gospel, chapt21. It
is a story of Jesus appearing to his disciples afterdsurrection from the
dead, and on the surface of things it is simply aystbout catching a lot of
fish. But there are some features which make us susipecthere is a
Geometry and Spiritual Numbers "game" being played Hergame with
very serious intent.

(Adding up the numerical totals of various words ansigaing them a
spiritual significance is called "Gematria” (a corroptiof the word
"Geometry" which in turns means "measuring the egrth"

We are indebted to John Michelity of Revelation_ondon: ABACUS
1973 for discovering this story. The illustrations laige)

*

JOHN 21.1-3Some time later, Jesus showed himself to his disciples once
again, by the sea of Tiberius, and in this way. Simon Peter and Thomas
‘The Twin' were together with Nathaniel of Cana-in-Galilee. [3 dissipl

The sons of Zebedee and two other disciples were also there. [43nore.

4 = 7 disciples] Simon Peter said, 'l am going fishing'. 'We will gb w
you', said the others. So they started and got into the boat. But that night
they caught nothing.
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Look at thisdiagram no.1

Let the central small circle represent "Simon thekRdSimon Peter) in
Greek letterszipuwv o Metpog = 1925.

Let 1925 units be the circumferance of the circle.

1925 divided by Pi [3.14159] = 612 (plus a fraction) - the lendtthe
diameter ofPeter'scircle, and of theadius of the big circle.

Therefore a circle with circumferance 1925 (Simon thekiRavith have a
radius of 612, which is half of the diameter 1224, whictumn is the magic
number forThe Lord GodtheWhole of Wholesthe Creation of God as
we said.

(We are not to imagine that some copy of St Joho'spél has been found
with all these diagrams and numbers. But if we ouesebupply these
diagrams and numbers, they fit the story so wellyauld be surprising if
such diagrams had not existed at the time the stas/wvitten. And after
all it is a fact that people were discovering "Gematin holy writings, in
the first century A.D. both in Greek and also in Hebje

Now let us draw a circular boat (a coracle) with dieam&224 'the whole of
wholes'). Let Peter's 612 circle have the same cemérethe 1224
boat-circle.

Then let us draw six more 612 diameter circles, withr thentres on the
periphery of Peter's small circle, and all their pesips touching the centre
of the big circle, which is also the centre of Pstéttle circle. These six
small circles represent the six other disciples.

They all fit in exactly and make a pretty diagramndAthey provide an

illustration of "Where two or three are gatheredetbgr there | AM in the
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midst of them". For when we are together in Clwigtame, we do
experience the | AM, the WHOLE of WHOLES, the 1224, tloty lof
holies.

A
Yy

Now we are studyin@iagram 2:

John 21.4-7Morning came, and there stood Jesus on the beach, but the
disciples did not know it was Jesus. He called out to them, 'Friédgs,
you caught anything?' They answered 'No.'

He said 'Shoot the net [ dxrvov to diktyon = 1224] to the starboard
[on the right side of the boat] and you will make a catch." They did so,
and found they could not haul the net aboard, there were so many fish

[or 1XOUEC= 1224] in it. Then the disciple whom Jesus loved said to
Peter, ‘It is the Lord!'.

Looking at Diagram 2, if we want to draw the net Bet our compass
again with a radius of 612, and capable of drawing aeciot 1224
diameter. We put the point of the compass in the midfithe right edge of
our coracle and describe a crescent as we see inadig®) Then we put the
compass to the right of this crescent, and make@making a pointed oval
called a vesica piscis (Latin for fish bladder). Tiaristian church was to
draw a fish of this shape as a secret sign (addittigeztail). A fish became
the symbol for Jesus, because the letters of the Greekfor FISH, made
up the first letters of the words JESUS CHRIST GOS@N SAVIOUR.
(An added meaning for Piscis or Fish lies in thesu$ was born at the
beginn;ng of the Piscean Age, of course known tociir@emporaries of
Jesus.

The Greek word for Fish wasyBug written “ichthys" in English and we
have in English the word "Ichthyology" meaning thessification of fishes.
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Take the capital letters of ichthys and they becdraditst letters of words
meaning JESUS CHRIST GOD'S SON SAVIOUR

lesous
Christos
Theou
Huios
Soter

Now continuing with our drawing of the net: The drsta between the two
places where we have put our compass points is 612.

Diagram 3
But our fish-netting is not yet in place. So let us jthie two places where
we have put our compass points with the apexes of ouragefish shaped
ovals). Each of the two sides of the diamond skegpbave made measures
1224 units, still symbolising "The whole of wholes".

Now make the net by tying in three strands of ropeggone way, and three
crossing them.

So we have the diamond shape divided into 16 litdendnds.
Now number the little diamonds, 1 to 16, and number theregl?.

Add all the numbers 1 +2+3+4+5+6+7+8+9+ 10+ 12 + 13
+ 14 + 15 + 16 + 17=153 153 fishe$

This 17-diamond figure we have drawn is a Greek syndadled the
Tetractys,a symbol for the Whole of Wholes.

*
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To continue our study of Diagram 3

John 21. 7-8:When Simon Peter heard that, he wrapped his
coat_grevdourn¢ ependoutes = 1060 about him (for he had stripped)
and plunged into the sea. The rest of them came on in the boat, towing the
ne;t)full of fish; for they were not far from land, only about a two hundred
cubits.

Enough room to fit another vesica of the same $iaé ¢ontained the net,
between land and the 1224 circular boat or coracle. Tiande between
the apices of the vesica is 1060. The suggestion i$tat is naked in the
1224 coracle because he is one with God in spirit, wigh Whole of
Wholes, Holy of Holies, with Christ, and with théher six disciples. So
then Peter puts on his coat (his physical personglitgping into the sea,
into the vesica to the left of the coracle whicls mot Whole of Wholes
Tetractys net, once again symbolising the physical.

John 21.9-11When they came ashore, they saw a charcoal fire there, with
fish laid on it, and some bread. Jesus said, 'Bring some of your catch.
Simon went aboard and dragged the net to land, full of big fish, a hundred
and fifty-three of them; and yet, many as they were, the net wasmot

It seems Christ is inviting Peter to unite the expegeof being at one with
the Whole of Wholes with his earthly experience.

It is noteworthy that the Hebrew Qabala Tree of ldi@gram fits exactly
over the diagram we have just been studying. The Qabade of Life
diagram is a mystical diagram known in the timelJe$us, and designed to
help people to feel the many-sidedness of their oglslip to the Holy of
Holies, the Whole of Wholes. (The Qabala Tree okL# described at
Revelation 22Read and note the similaritigs.
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.. .7 .. . ltties together so well, that it is hard to bedig¢kat this

diagram was not in the mind of the writer of thergtof John 21. But if it

had in fact been in his mind, then it is still amgzhow the numbers all
point to the Holy of Holies, the Whole of Wholes the way they do.

If the diagram had not been in his mind, is it cleaoc the action of God
that things fit together in this way?

QUESTIONS FOR DISCUSSION:

1. We ended our chapter with a question. How are you inclined to answer
it, and why?

2. Is your world a world in which a higher power can bring things
together in a meaningful way? Why, why not?

|V

HOLISM, THE NEW PHYSICS AND THE
GOSPEL

When we had finished our story from John 21, it wasimot to believe
that when St John was telling this resurrectionystbe was reminding us
that the universe is One, that God is One withdhiserse, that in the story
Jesus is in effect telling Peter to unite his earbidglily consciousness (the
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shore) with the Whole of wholes. Then he would knawat the resurrection
really meant.

Look now at Ephesians 4 verses 3ff:

Do your best to preserve the unity which the Spirit gives, by thee peac
which binds you together. There is one body and one Spirit, just as there is
one hope to which God has called you. There is one Lord, one faith, one
baptism; there is one God and Father of all men, who is Lord of all, works
through all and is in all.

These words seem to say directly what is said syoadglin John 21. And

then the writer of the letter to the Ephesians gmedo talk about Jesus
Ascension into heaven. Perhaps we have seen piatundsch artists have

depicted Jesus as going up into the sky perhaps liketeonaut. But this

is not how the writer of Ephesians sees it.

Eph. 4.9:Now, what does "he went up" mean? It means that first he came
down - that is down to the lower depths of the earth. So he who came down
is the same one who went up, above and beyond the heavens, to fill the
whole universe with his presence

This wholistic picture seems to come out in John 15 &vliesus is made to
say that he is the Vine, and we are the branchémb¥Vine, that Whole.

And look also at John 17.2May they all be one. Father! May they be in
us, just as you are in me, and | in you. May they be one, so that tlte worl
will believe that you sent me. | gave them the same glory that yeunggv

so that they may be one, just as you and | are one: | in them and you in
me... "

And look at Exodus Chapter 3.14: Note the name giveroth @hich is "I
AM THAT | AM". It stresses that God is to be iddid with Being, with
Existence, rather than thinking of God in human teréug in those ancient
times, the writer probably hadn't got to thinking déntifying God with
ALL existence.

*

But the title of this Chapter isThe New Physi€s Why should we now
start to look at Physics, when you are attendinfassdo do with joining a
church, and being a committed member of this church?

A church member is also a citizen of a country, whe had a similar
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education to other people in that country, and has faeed with the same
guestions about what is real, and what is not reangsne else.

And it is a confusing world that we live in, for tkeare all sorts of scientific
views and opinions, just as there are many morerelftes of opinion
about Christianity, let alone religion in general.

So to make an end to this tug-of-war in their heatlsych people may try
to live with a split mind, and say on the one haitgre | have a picture of
what is real, which | have somehow got from my chuyend my Bible, and
my family, and my priest" and on the other hand'$¢gre | have a picture
of what is real which | have got from my experienes;, schooling, TV,
reading, and my friends."

But it is not satisfying to live life like that. Splminds either make us
cynical and sceptical about people and life, or they roake us closed
minded people enclosed in a fortress of belief, iM@hvnew ideas and new
experiences cannot penetrate.

So how can we avoid this tug-of-war in our mindsSulprises some people
to learn that the new physics can now help us someinhatir thinking
about Spirit, for physics looks at this Whole of whpkgso.

THE OLD PHYSICS

You will remember Isaac Newton and how he worked bt laws of

gravity, and he worked out how, for instance, theemoan move around
the earth, staying at the same distance. He tahghting that astronauts
observe, that out there in space, away from the gtarit of the earth,

things stay put until you give them a push, and out timetlee vacuum of

space, once pushed, they will move for ever in thection in which they

have been pushed, unless gravity, or another kind of jitshs their path.

The hreason why the moon, or a man-made satelieskmoving around the
earth, is...

1. because the earth's gravity keeps pulling the sattiwn to earth, and
2. because the original push to the satellite was STRé@nN@gh to keep it
moving around the earth, and not crash down out efsky, and WEAK
enough to prevent the satellite escaping earth'stgrand flying away for
ever into space.

This is the reason why the moon circles the eamththe planets the sun,
involving gravitational forces and the laws of roati which Newton plotted
so accurately with a mathematics he developed faiasie
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If we are dealing with BIG things, Newton's physuis/iously works very
well, and it is still accepted in general terms. kewdrew on the
observations of Copernicus, Kepler, and Tycho Brahd, aifnough they
were all religious men, what they observed helped nafichankind to see
the universe as a machine, a machine where conserapf spirit and
"God" and the like, seemed out of place.

To this day, many modern university departments othpdpgy (studyin
human mind and behaviour) think of human beings as com:hpﬁ?
machines. They are still influenced by the machingaise idea that
Newton helped to put forward.

So much do some psychologists think like this, tbateshave even gone to
the absurd length of denying the very existence of@ounsness, and that
consciousness plays any part in human behaviour. Otheestaught that
consciousness is to the person, what the engineindsé¢he engine.

THE NEW PHYSICS

The new physics that looks at happenings within tlmnagives us an
entirely different picture of what is real, than tigained from Newton. For
instance, Newton had seen atoms as solid, likeatulliballs. The new
physics however gives us a different picture.

1. First think about the nature and size of an atom. Sgpp@ take a
cricket ball, and increase its size until it is eqwdh the Earth. If we did
that, the atoms inside the cricket ball would onlyHzesize of grapes.

But take one of those now grape-sized atoms, andagerits size to that of
a fourteen-story building.

The nucleus of the atom will still only be the sizeaofrain of sugar half
way up the building.

The electrons will be 1/2000th the size of the grainugfs, and circling 7

storeys above, and 7 storeys below.

So what is this apparently solid world made of? Altmentirely empty

space. And even the atoms and electrons are ndt. gbky are "tendencies
to happen”, and at the subatomic level mass and eobagge unceasingly
into each other.

There is so much emptiness in what we think is sdfidi under sufficient
gravitational pull, the whole solid earth could be caasko the size of a
cricket ball. There is so much emptiness in all oftenathat if all the stars
of all the galaxies in all the universe were to ifatlb one spot, they could all
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crush into one mathematical point.

It is believed that from such a mathematical pointhapes 15 000 000 000
years ago, there was a Big Bang or perhaps a Giglatt and what was to
become all the galaxies of stars was to burst from pbatt. And these
galaxies of stars have been travelling apart from etier ever since.

Shakespeare wrote that we are the stuff that dreesmeade of. And when
we look at the structure of the atom and its emptjnesscan only agree
with him.

*

In fact there are physicists who suggest that thelemoiverse is like a
cosmic dream, a dream of a greater and unknowablé, Mieating and
embracing all things. One divine dream, with aithgfs all times all places
related together in that one Dreaming Mind, cregéilh things from the void
of nothingness.

Now physicists themselves do not set out to be relgmeople, or poets. So
when some physicists suggest that the universe is lib&ine Dream, there
is hard evidence to suggest this idea to their minds

The evidence is much too complicated to present iousse such as this,
and requires advanced mathematics to explain itselfiwbudan talk a little
about one experiment that helps to give an idea of teagons for thinking
this way:

TheEinstein/Podolski/Rosen Thought Experimentalso referred to as the
"EPR Effect", is not so difficult to describe.

Direct a laser beam to a point where the beam isteptliavel at 90 degrees
to the original direction of travel, both to thetlahd to the right. After the
photons have flown to the right a million kilometras 300 000 km per
second, change their direction and spin, then theoplavhich have flown a
million km in the opposite direction appear to "knowfiai has happened to
the right-travelling photons, and instantaneouslyngkdan an opposite way.

The EPR Effect has repeatedly been proved, and tleusam is that All
energy particles that have been together will affeath other ever
afterwards.

If both the EPR and the Big Bang theory are corrdoen all energy
particles in all parts of the universe are instantiyponsive to each other.
This idea can reasonably be extended to saying thatepand worlds are
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also instantly responsive to each other through thmdivided Whole
throughout the universe.

Other experiments that point in the same directiom, tae Double-Slit
experiment, and Heisenbergtheory of uncertainty.

If the EPR effect, in particular, can be noted througtibe universe, if we
take seriously all that we have said in our firse¢hchapters, then we shall
also need to DENY all the things we thought were alrvilooking at things
in the SENSORY mode.

For instance in the Sensory-Physical mdad, valid information directly
or indirectly comes from the sensedlit according to the EPR effect
information is coming instantaneously from all pastghe universe, which
functions as one whole.

"All events happen in time and spaces' the truth according to the
Sensory-Physical mode of seeing things, but accordingodern physics,
there are three dimensions of space, one of ting, baiween seven and
twenty-one OTHER DIMENSIONS not to do with timespace.

"All events have a causei'is said, but how can you show that they do or
they don't, since you cannot know all the distargney which might be
involved in what is going on?

"Causes occur before events Too simple, because there are dimensions
other than time and space, and there is eviderse iwiuch we do no know.

"Objects separate in space are separate objects.”

Are you separate from the tree whose oxygen you breatiee which
breathes your carbon dioxide. Each needs the otheweodo are they
separate?

"Events separate in time are separate events"
What does that mean, when everything is conneoteudrything else?

"All activity - movement - takes place through space and takes measurabl
time units to occur."The EPR effect denies this.

So while we are thinking in the SENSORY MODE, we @ompletely
denying the truth and value of the WHOLISTIC mode. ®hile we are in
the WHOLISTIC mode, we are completely denying tlwhtrand validity of
the SENSORY. It is the same universe, seen frontdifierent angles.
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It is usually while we are in the WHOLISTIC mode @&esg things, that
we meditate, feel at one with God, become awarasthmt events, become
intuitive, open to spiritual guidance. It seems thatnwive are in this mode
that spiritual healing can take place. It is the matien love comes into
play, when the creative and artistic tendencies shemselves. We use the
right brain, in this mode, while we use the languagéngysand
computer-like left brain for the SENSORY mode.

The HOLISTIC MODE helps us to make sense of quite aumber of
things we talk about in Christianity:

God as creator, the omnipresence (everywhereness) pf God

the omniscience (the all-knowingness) of God,

the Love (connectedness) of God holding all things tegeth

the Spirit of God in our hearts and minds (we are cdadewith All

that is) so that it is not possible for that Spirit éoalbsent from us;

» the idea that we are in the image of God (imageddwy) Gince the
part must give some idea about the Whole;

» the idea of prayer to God for others (of course it is plesand is of
value for we are all one in the whole);

« the idea of the afterlife (if we are in the mind lo¢ WWhole how can
we drop out of it?);

« The idea of spiritual healing (of course it is possiole we are
created in this Whole, and can be healed in this &/holjust the
same way that a cell in our bodies is created bipdlg, and can be
healed by the body.)

« The importance of faith (of course it is important, lsegfaith is the

mind and spirit of God at work, and if we work in tfagh, then

things eventually happen as they should in the Whole.

Our experiences lead us to feel with the words oféhnyson

Opeaik to i, thou for e heawrs, and Odpirit with Opirii
can mee -

Gloser is Ik than breathing, and nearer than hands and fea. [The
Higher Pantheism]

Or with another poem by the same poet:
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CStlower in the cranmied wid]
@7/7 luck you out of the cranmics

hold vou therg, root and al in my hand
Lillle /%Wﬁr but i & could L/mfmz‘amf
W hat you are, 100t and ] and all in all

&/ f/[gy[o{ kenow what ~God and man is [Flower in a crannied wall

This says in the language of the heart, what we haega saying previously.

The major implication that all this has for the laage of Christianity, is
that it should be understood in this holistic lighhaT is, if we want to talk
about God, Devil, Heaven, Hell, angels, spirits, remion, ascension,
salvation, grace, answer to prayer, Kingdom of hea8en of God, and so
on, we have to do so the light of an indivisible Whole. Christianity uses

these words in the context of "in all places atiales", and for this reason,
and especially with these words, we cannot use tleenmdan separate
things, or people. "God" is a word to use in relatmthe indivisible Whole,

likewise "devil", "heaven", "Holy Spirit" and so on.

We can use the word "God" to refer to the creatpaposive, loving,
integrative, (and whatever other) aspects of thioM/rand "devil" to refer
to the disintegrative, destructive, hateful (and whert other) aspects of this
Whole. Similarly with any other religious word. R@bus words used in
this way, lose none of their power or meaning, araygr and meditation,
worship and awe, love and service of others, nortbase things lose their
significance from this holistic viewpoint. And ag falivine guidance”, each
of us can surely seek it.

Such is the revolution in our thinking demanded bynag physics.
*

"Upon this age, that never speaks its mind,

This furtive age, this age endowed with power
To wake the moon with footsteps, fit an oar

Into the rowlocks of the wind, and find

What swims before his prow, what swirls behind-
Upon this gifted age, in its dark hour,

Rains from the sky a meteoric shower

Of facts... they lie unquestioned, uncombined.

Wisdom enough to leech us of our ill
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Is daily spun; but there exists no loom
To weave it into fabric; ...

[Edna St Vincent Millay, Collected Sonnets N.Y. par & Brothers, 1917,
p.140.]

Appendix: A suggested "loom". Quotations from a summary of Bohm’s Gnosis, by
Beatrix Morrell: [David Bohm was a leading theoretical physicist whesek, as is usual
in scientific endeavour, rests on foundations laid by many others. An examiaathese
quotations will suggest close parallels with the "God who is in all, thraligland above
all."

1. Any individual element [of totality] could reveal “detailedformation about
every other element in the universe”

2. “The unbroken wholeness of the totality of existence as an idadilowing
movement without borders”

3. Two subatomic particles that have once interacted camiastously “respond to
each other’s motions thousands of years later when theyghateyéars apart.” (Stephen:
“The furthest sun is closer to you than your tongue.”846.)

4. Space and time might actually be derived from an even démmtrof objective
reality. This reality he calls the Implicate Order.

5. Within the Implicate Order everything is connected, and, iaryheny individual
element could reveal information about every other elemetfiei universe.

6. The Hologram is Bohm’s favourite metaphor for conveytimg structure of the
Implicate Order. “Everything is enfolded into everything”heTtotality of the movement
of enfoldment and unfoldment may go immensely beyond what haaledviéself to our
observations. We call this totality by the name “holomaseth This is the “fundamental
ground of all matter” The holomovement is ground for bothdiid matter.

7. “Whatis is always a totality of ensembles, all present togethean orderly series
of stages of enfoldment and unfoldment, which intermingle andpienetrate each other
in principle throughout the whole of space.”

8. The individual is in total contact with the Implicate Ordég individual is part of
the whole of mankind, and he is the “focus for something beyond rdinki

9. It is this collective consciousness of mankind that iy significant for Bohm. It is
this collective consciousness that is truly one and indivisésid it is the responsibility of
each human person to contribute towards this consciousness ohthahis noosphere.

10. Bohm also believes that the individual will eventually bdilled upon the
completion of cosmic noogenesis.

11. intelligence has always been at the very core of thecglOrder.
(cont. of @ 12. It will be ultimately misleading and indeed wrong to suppdhat.each
human being is an independent actuality who interacts with other hugirags and with
nature. Rather, all these gmjections of a single totality.

For further thoughtSome readers may note similarities here with the thought of the great
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Catholic theologian, Pierre Teilhard de Chardin. Look up John 17:20-24, and indeed the
whole chapter, and consider whether or not you see parallels with the alnoweasy of
Bohm's thought.

V

THE MYTHIC/POETIC/METAPHORIC
MODES

In various ways we have been exploring the SENSORY/RBXS and
HOLISTIC MODES. Now we turn to theMYTHIC/ POETIC/
METAPHORIC MODE.

At the end of Chapter IV we said that if we wantdtk about words such
as God, Devil, Heaven, Hell, Angels, Spirits, Resttioa, Ascension,
Salvation, Grace, Answer to Prayer, Kingdom of Heavson of God, and
fso (r)]n, we had to do so in the light of an IndivisiliVhole. Let's explain
urther.

Take a premonitory dream. The dreamer sees a corpse on a bed, and
knows that it is the body of a friend, but not whiderid. Around the room
are floating geometrical shapes, and the dreameahasha! feeling. Yes
those shapes explain everything. Twelve hours lagedtéamer is phoned:
an artist friend has just died. "And wasn't it agytlung he had finished his
book on geometry?" says the person on the line.

Now the dreamer has obviously been dreaming in theli$tibdviode, and
is feeling at one with a Wider Inclusive state ofmigei When she hears the
news on the phone, she has a feeling of being awvibhe. God? Universe?
with the dead friend? It is hard to say, and shg say any of those things.
Did what she learned in the dream came because @ @aidance, the
Holy Spirit, psychic powers, the occult, through Godacg, or through the
intervention of her guardian angel? People use alktleaplanations.

The dreamer appears to have been in touch with a veat. eThe dream
expresses the event in symbolic form. There are fgelieing expressed in
the dream. The dream expresses itself as a kind afypddne dream is in

the mythic/poeticmode of seeing reality. And it is as valid a medeany

other. (To understand how she gained the knowlefigaeodeath of the
friend, we have to shift modes and see the situatitimeholistic mode.)

The dreamer will say that on the fulfilment of theeam, she has had a
mountain top experience, which in other circumstancesvsiuld call union
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with God.

Probably people have always had experiences like thheareamer. Such
experiences don't belong to the sensory world whereeigh and measure.
"How many centimetres long was the dream? How ndidhit weigh?
What was the distance between one idea and andtlogrzan we precisely
analyse the dream? ... It can't be done. All wesegy is "As if...".  All the
dreamer can say is "It is as if a Personal God wertehing over me, and
telling me about the death of my friend, it is athé Holy Spirit were filling
me with knowledge..." And so on.

What are we to say about the word "God"?

We have the experience of being loved by a power gréader ourselves,
we have answers to prayer, people are healed, peoplaspied, in the
grips of that power greater than themselves they emghaat hardship in the
service of others, they have great ideals, they tiehnge the world for the
better, they experience evidence that there is lifer afeath, that there is
meaning to their lives, that there is salvationthe sense that they can
become spiritually whole, it becomes very obvious thatgbwer greater
than themselves creates, that that power has a pugodbeir lives.

All these things are said by people who believe inGheistian God, and
accept Jesus as their Saviour.

These experiences are real, but how are we to deshitbpawer? As a
"Father"? As a picture, the word "Father" can takesoimie way. This
mysterious Whole, has brought us into life, like a Bgtland cared for us
as some fathers do. The relationship does seem persenal, such as a
child can have with a father. But it is surely sthetg things a bit far to say
the Whole is an unmarried father. "Father" is aupecthat carries us some
of the way. But then it stops. To counteract thisgenenany people wish to
emphasise the "Motherhood" of God. That image udesaus some of the
way. But then it stops. Because neither is God a humararried mother.

Let us take another of those words, "angel". Ihrag-decker world angels
were needed to carry messages down from the hedosre the firmament,
to those on earth. God was separate from humankind, reeeded
messengers. This also is a "mythic" poetic wordsita dream symbol
conveying the fact that messages are indeed cafeye Spirit through
the intuitive self. But in the modern world, we guicéangel" as a symbol
for the message, but not a messenger. It would betenesting exercise to
follow up this line of thought as we read our hymnbooks.
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We need to hold lightly to our pictures, our myths, explanations, and not
to push their symbolism too far.

WHAT HAPPENS WHEN WE CONFUSE THE MYTHIC/POETIC
MODE WITH THE SENSORY PHYSICAL:

Many church doctrines over which churches have divitlemselves, and
have excluded each other from fellowship, have comeutabirough
confusing a poetic statement with such a statemenibtiemight make in
the sensory-physicamode. Most superstitions arise from confusing the
mythicwith the sensory-physicalOne might be so bold as to say that this
has happened with the doctrine of the Trinity. It maa}l be true that God

is experienced as Creator-Father, as Spirit, and thrdesus. The doctrine
of the Trinity expresses that experience poeticallyy vezll. But it would

be confusing modes to count, one, two, and three bmgstin a God
hidden from our eyes.

There is a book that did not make it into the Bilokjed4 Maccabees It
was written in Greek, at Alexandria in Egypt, someoaar 1 AD, by an
unknown author.

The book tells the story of a Greek tyrant, AntiocBygphanes, who tried
to crush the people of Israel, and destroy their faithongst many other
crimes, he had a widow and her seven sons tortordddth, in an attempt
to make them eat pork, a thing forbidden in the L&Moses. They died
under torture, because they refused to go against theot. Moses. After

telling the story at length the writer continuesisgyhat..

4 Maccabbees 7.18-22hey now stand before the throne of God and live
the life of the blessed. For Moses saith, All thy sanctified areebeneath

thy hands. These then having sanctified themselves in the cause of God are
honoured not only with this honour, but also for their sakes our foes did
not overcome our people, and the tyrant was chastised and our land was
purified. They became as it were a ransom for our nation's sin, and
through the blood of these righteous ones and their propitiating death, the
divine Providence preserved Israel which before was evil entreated.

Compare this similar language from the New Testament.

Mark 10.45 and Matthew 20.28pr the Son of man also came not to be
served but to serve, and to give his life as a ransom for many.

Romans 3.2%Christ Jesus whom God hath set forth to be a propitiation
[appeasement, atonement] through faith in his bl¢ad) (God offered
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him so that by his death he should become the meangibig men's sins
are forgiven, through their faith in him) Romans &8d sent his Son to be
an offering to pay for sin.

If we look at these Bible passages in the light ef story of death of the
Widow and her Seven Sons frainMaccabbeesve can get a fair idea of
what "ransom" and "propitiation” mean there. In i@ccabbeestory it
probably means that their self-sacrifice was the ghae had to be paid to
give Israel the moral strength to keep to theihfaaind resist the tyrant.

In the story of Jesus, his death is perhaps seeregwitie that had to be
paid to bring people into a knowledge of the extent tamstworthiness of
the love that is extended to us. "Greater love hatiman than this, that a
man lay down his life for his friends" is how it $®en in John's Gospel.
Early Christians referred back also to Isaiah 53, @mdpared Jesus to the
"Suffering Servant" described there. They also dawis the precondition
of the Resurrection, and to prove that Jesus reailyaHzody.

Then at the end of the second century after Jesudevasa church Father
called Irenaeus, pushed the idea of Ransom or Priag &ram themythic
or symbolicmode of seeing things, intgensorythinking. "Who was the
p][fice paid to?" he asked. "It must have been paid td&wd to buy him
off"

A later Father, Tertullian, conceived the idea thetause of mankind's sin,
God's justice, which demands a just punishment for c#manded that
mankind be handed over to the Devil. Accordinghie theory Jesus' death
was the ransom paid to the Devil to buy back thoseuofamity who had
faith in Jesus. This then became official churchhiegcat the Council of
Sens in 1141. Others pushed things even further, but thyelsoomes too
complicated to tell here.

[See Hastings Rashdalleas and IdealdOxford: Basil Blackwell, 1928]

To this day, many Christians are influenced by Iraeaend Tertullian and
their successors, and see that "ransom", that "jgdmmy that buying back
of what God had allowed to be "in pawn" to the Detviky see this as the
“crux" of the Christian gospel, everything else paiintg insignificance.

The word "Crux" means "Cross." Crux means key-thing cimtral thing.

We can see this in our hymns. For instance RAM 214r81s a green

hill":

He died that we might be forgiven, He died to make us good, That we
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might go at last to heaven, Saved by his precious Blood. There was no
other good enough to pay the price of sin; he only could unlock the gate of
heaven and let us in. O dearly, dearly has he loved And we must love him
too, And trust in his redeeming Blood, And try his works to do.

R A M 107the Blood of Jesus For our pardon cries. Oft as it is sprinkled
On our guilty hearts, Satan in confusion, Terror-struck departs... kift y
then your voices Swell the mighty flood; Louder still and louder, prhese t
precious Blood.

RAM 204 He who for me their surety stood, And poured on earth his
precious Blood

It is arguable that big misunderstandings arise ins@inity when people
take what is mythic or poetic and treat it as somgtbne can weigh and
measure in thesensorymode of seeing things. When we are trying to
communicate matters of the Spirit we absolutely havweséthe language of
poetry, art, music, dream, dance, and all kinds of®ys. There is no other
way to do it. And we are indeed trying to commurecétue reality of
experience. But on the other hand we need to aveidiaitacy of treating
poetry as if it were science. When we treat poetrgceance, then we are
running away from the spiritual experience that the goets trying to
express, and entering the world of superstition andanag

Vi
The Bible

This poem:

Dear Karirikura, beloved ocean,

We would be lost without you.

But you are here beside us, very close:
soft thunder in our ears.

And oh

the shattering immensity of sound in your
voice as death leaps up and printless
walks the lonely sand-dunes.

At nightfall, you make deep the shallow
waters of our grief, Karirikura
Your strength is our joy in the morning

38



when the sun lifts her eyebrow.

But we hear you also chanting to the living

the bright world heedless, turning..

And to the heart-sick wanderer returning

often we have heard your happy hymn of greeting
haeremai.. haeremai... haeremai.

Excerpt from Hone Tuwhare (1978) icduntless Sigrig.18, An anthology
compiled by Trudie McNaughton.

As we absorb the impressions of this strong poem, weethat the Ocean,
Death, and the Sun, are presented as personal. @meheand we could
say that the poet is putting the feelings that ardenisim, out there in what
he sees. But on the other hand, if there is anyihimyir holistic picture, of
one Spirit in which we participate, maybe there is suoth a separation
between "in here" and "out there". There is separatfiave are thinking in

the sensory-physical mode, but in the holistic modehwek "as if" there

were no separation. And the poet is thinking in thlestic mode.

The poet is putting "in here" "out there", but he istingathe "out there" as
personal, in the way that we have already suggebtedthe universe is
personal. When people intuit what really does belong tmnsciousness
wider than their own we talk about the Holy Spirit,iethwe may perhaps
think of as the spirit belonging to the Whole. Mafeen than not people
thinking of the word "holy" as meaning, "sacred; gpart”. But for the
mystic and mystics are really holists, "holy" cortesnean "of the Whole".

Thinking now about the imagery of the poem: In dreams in poetry, the
ocean is often a symbol or picture for God, a God seem@n ocean of
consciousness, of spirit, of mind, boundless, restiegs.-changing, with
currents of mind, spirit, inspiration going unseen, eomgsably, in this
direction and that. An ocean of spirit enfolding #bught, all life, and
carrying all before it. The ocean of spirit is neszedy seen as personal,
just we drops of water in this ocean partake of thatespersonal quality. It
IS an ocean that conveys thought and prayer, in mhelsame way as the
physical ocean conveys the long drawn out cries efgroup of whales to
another, through great distances of water.

We are here of course, thinking in the mythic or lsgiic mode. And do we
here need to argue that the information that is egew in this mode is just
as valid and real as the statement "l went to liop @nd bought a kilo of
cheese?" Do we need to argue that what is seemsimtde is of infinitely

greater significance?
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Question In what ways is God like an ocean, and in what ways not?

In modern times it is possible to see the spiritual-ghysuniverse as one
undivided whole. It is a different picture from théttloe Hebrew, illustrated
in our last chapter.

In modern times it is possible to say "that human Iseneged to make sense
of the experiences they have of this whole, and th&® Source (however
we conceive this) using scientific method, philosophieligions and the
arts. And to see all these things as essentigdeigonal growth."

Myth before Science

But there again, science played no part in the thgnkinthe many writers
of the books of the Bible. Once again we have aréifiee from Biblical
times, for scientific method, as we know it onlytetafrom Roger Bacon
(1214-1294). (He was a Franciscan friar, a man of remarlgift, of
great learning and inventive power. In an age okmzss he was the first to
insist on the Importance of experiment and can clagtitle of founder of
experimental science. Optics, explosives, engines, agthanical flight
came with range of his researches.)

Prior to the use of scientific method, nations aitoes all over the world
attempted for instance to explain the existence ofvtrél and the people in
it, by telling stories, myths and legends. Theseied often have great
spiritual power, such as we find in poetry, and for teesson are very well
worth studying deeply, but they are not science.

In New Zealand we are aware of the Maori storieghef creation, with
Rangi the sky god and Papa the earth goddess, @ndhiidren.

Two or three thousand years BCE the Egyptians, Isdiaand the
Babylonians told stories of their own. For the Egypsi the universe was a
sort of rectangular box, with Egypt at the middle efbise; the sky was
believed to be supported by four mountains at each caasnerthe stars
were lamps hung from it by cables. Round the land theaea river, upon
the surface of which floated a boat bearing the surabyBnians had
similar ideas, but developed knowledge of the heavioljies to such a
degree that they could predict eclipses.

Creation myths

The Babylonian creation myth is a long story about kilnth of various
gods and about a conflict between the god Marduk ssxddtdess Tiamat.
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Tiamat is slain and it is from her body that theniment, the great dome of
heaven, is made. In language "Tiamat" is relatesetido the Hebrew word
for deep "tehom". By slaying Tiamat the chaos monske monster of the
deep, Marduk makes it possible for order to reigne Whters of the first
chapter of Genesis, called the "Priestly" writeygpear to have been aware
of the Babylonian story, but cut out any referencesherayods, and make
of it an infinitely better myth or story by which éxperience the one God.

It would be good to read Genesis chapter 2, verses pter 3 verse 24.
[Written briefly "Gen. 2.4B-3.4."] This contains a seddAebrew story of
the Creation, and comes from stories told both e rbrth and south of
whé;\t is now called Israel, and were probably put inttirgr between 800
and 700 BC.

The first and "Priestly” story (of Genesis 1) washaialy put together with
the second story before 400 BC.

Questions What do you remember of the Hebrew, Babylonian, and Maori
creation myths?

If we were to regard a myth as a kind of poetry, eanfind these myths
poetically meaningful for us today? In what ways?
*

There is infinitely more to be said about how even pre¢ book of the
Bible, Genesis, came to be written. But if it is tthat the Creation story
in Genesis 1 was composed by the Priestly writers as@rovement on the
earlier Babylonian story, and if it has been put tagrettith two sets of folk
stories at the same time, then it is not rightayp, s some people still say,
that Chapters 1 and 2 of Genesis, and the rest ofsGefaad in fact the
first five books of the Bible, were dictated by Godvtoses.

*

But if it was not dictated to Moses by God, does thatinish the authority
and value of Genesis? Answer a question, with a ignestVould our
respect and appreciation of Hone Tuwhare's poem be sected we
believed God had dictated it to him while he saaanck in the ocean?

Doesn't the poem stand on its own feet? Eitherstgwwer, or it doesn't.
The same applies to the Hebrew creation stories.rBlileg have power or
they don't.
Myth, Legend, and Saga.
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The Hebrew creation story isnayth well able to stand on its own two feet.
But what is a myth? A myth is not to be understosdnaplying things
really happened that way. It is to be taken seriouslgalee myths
poetically speak of the great issues in human life greh our hearts and
spirits to the acting of the Spirit of the Whole. &Vlthen is degen® A
legend is usually about a possibly historical charaeteere there may be a
kernel of truth, but other stories have been addedctease our admiration
for the character. Some of the shorter storiedbofham, Isaac, and Jacob
contain a lot of legendary material. On the ottend asagais a lengthy
series of stories, many of which may be legendammihg a single unit.
Genesis 12-25 make up thbraham saga

Question Come again? What is the difference between Myth, Legend and
Saga?
*

How did the books of the Bible get to be chosen?

There are 39 books in the Old Testament, and in ttibegywere all written
before 400 BC. After two terrible shocks to the peopldefland who were
conquered and taken into exile, they developed thefbidat God only
spoke to the prophets, and only inspired people durindgeiude the exile.

Fourteen other books written after 400 BC were writte@iieek, called the
Apocrypha and are used by the Anglican and Roman @atiairches to
this day. The Old Testament and Apocryphal books weiteen by many
writers, and contain law, history, prophecy, poetigtidn, and what is
]E;alled apocalyptic writing, in which ideas are preseritidden in symbolic
orm.

How did the books that now make up the Old Testammht®@ocrypha get
selected? In the time of Jesus, there did not bxishd volumes of "The
Bible". Instead there were parchment or papyrus rollsdi¥idual books,
and of a much greater number of books, in the two hdngears before
Jesus was born, and the in the hundred years afeeprésent pre-Jesus
books won general acceptance as most inspired, mashywo hear in
synagogue, and to teach.

These agreed books did not stand alone, without anmmterpret them.
They were read in the synagogues, they were inteqyrereached about.
The first five books of the Bible, were called therdlg the Law, and had
especial veneration. Religious leaders had the dusp aftudying the Law
as to be able to interpret its every rule or preceptomoaition and to apply
these to every possible occasion in life. And this when very difficult.

Sometimes there were occasions where the law judd oot be stretched to
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cover them. So people resorted to remembering the swofdspecial

teachers or rabbis, and what they had had to say aheusubiject.

(Somewhat as happens with British and New Zealantt@ sthere judicial

decisions, and case histories, make precedentatéardecisions in courts).
These sayings of the rabbis, were called the Misand, collected into a
vast body of civil and canonical law called the Tadinby which the Jewish
nation governed itself.

Questions:Explain the difference between Torah, Mishnah, and Talmud.
In what forms did the Bible exist before the time of Jesus?

In what are called the "main-line" churches today, people recognise two
authorities in Christianity. The first is the Bible, and the secanthe
Church (=Synagogue). How much was this so, with the Jews?

*

So far as the New Testament is concerned, thistambed as collections of
manuscripts, and here too, considerable time elapsearebefrowing
agreement amongst the Christians, allowed certaamusctripts to be
accepted and used, while others dropped out of general us

The authority of Church, and the authority of Bible

People continued to preach from selections of bookdeatats which now
make up the New Testament, and additional books wetteny such as the
Epistles of Polycarp, Clement, Ignatius, and so onjclwidropped
eventually out of general use, since they were largatymentaries on what
had gone before, and did not have the same firlgem.t But with the New
Testament books, it was never a case of each persog their own
interpreter, deciding all by themselves what the wordeant. People
belonged to churches, and churches had leaders, evidgians, and some
leaders gained especial pre-eminence, such as Ireaadu$ertullian to
whom we have previously referred. So for the first 15@@rs of
Christianity, the New Testament stood alongsidectiilective teachings of
the church, which interpreted it and expanded on ithe Teachings of
Church and Bible had equal authority, just as the tegshof the Old
Testament and the Talmud had equal authority.

This situation applied until the invention of printinghere the books of the
Bible were bound into a single volume, and became dbteds a wider
group of readers. Previously, monasteries and otl¢s sélearning, would
likely have only one copy of a given book of the Bitded probably not
own a complete set of the books that make up the Bible.

With the coming of the Reformation in the 1540s, and Hirth of
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Protestantism, certain sectors of Christianity werib study the Bible and
the Bible alone.

The Church had certainly needed reforming, foretchings in addition to
those of the scripture had allowed many superstitiodsramoral practices
to enter into Christian life. What is more, the Gituhad claimed absolute
power over its adherents, and that power was notyalwsaed wisely or
well. So it became a very attractive idea to dispemsh church teaching,
and go back to the "pure" scriptures.

But this led in turn to other dangers. For the peogie would read and
write, and wished to instruct others on the scriptunese not often much
educated beyond the ability of reading and writingd an, with lack of
understanding of the circumstances in which scriptwere written, many
misunderstandings and misinterpretations and stugidiisued. For many
Christian groups, the authority of Scripture was madegasyrannical in
Protestantism, as the authority of the church hadleen in Romanism.

In Article 6 of the Church of England, the sound ppfeiof the reformers

was kept to that "the Holy Scriptures contain all geimecessary for
salvation; so that whatsoever is not read thereinmay be proved thereby,
is not required of man that it should be believed aarticle of faith, or be

thought requisite or necessary to salvation."

But some groups perverted this into the belief thatwthele of Scripture
was necessary to salvation. It has taken more ¢haentury a devoted
scholarship to save Protestantism as a whole frap#énversion.

*

This is what is said about the Bible in thew Zealand Prayer Book's
Catechism, at page 930.

24. What is the Bible?
The Bible, or Holy Scripture, is a library of books divided into the Old and
New Testaments.

25. What is the Old Testament?

The Old Testament consists of books written by the people of the Old
Covenant before the birth of Christ to show how God was at work in nature
and in the history of Israel.

26. What is the New Testament? The New Testament consists of books
written by people of the New Covenant to set forth the life and teaching of
Jesus and the Apostles, the growth of the early Church, and the good
news of the kingdom for all people.
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27. Why does the Church value the Holy Scriptures?
Because the Holy Spirit inspired their human authors and through the
Scriptures God's word continues to speak to the Church.

28. How do we best understand the Bible?

We understand the meaning of the Bible, the Church's book, with the help
of the Holy Spirit, who guides the people of God in interpretation and
understanding.

29.What is the Apocrypha?
It is a collection of books written by the people of the Old Covenant and
sometimes read in church but not to establish doctrine.

VI
Faith and Spirit

We have spent such a long time before coming to grifys vaith in Jesus
Christ because it was thought necessary to discuss sopartant
guestions first:

1. Are we going to think in terms of the picture of thiorld (cosmology) of
the ancient Hebrews or are we going to accept a mqgueture? How are
Wﬁ gori]ng to handle the old-world images that kegpming up in Bible and
church?

Questiont What are some of these old-world images or pictth@swe can
find in our prayer book? Make a list.

Suggestions "Father in Heaven", "Redeemer”, "Christ", "Sottiearer of

our sins”, "kingdom", "angels and archangels", irsaigem the first chapter
of the book of Genesis.

From the "holistic" point of view we can treat thes@ressions as poetry or
metaphor. (When we use a metaphor we are using a fajuspeech in
which weimply a comparison with something nderally alike. "He was
theblack sheemf the family" When we say this we are implying tthiae"
was like a black sheep which has to be culled from the mob, Hest
produces black-wooled offspring, which are not wantde. is like a black
sheep because he is a bad man, and might help makpetpé bad."

Question Look at your list of words. Can they be seen as metaphors? If
so, work out in which ways they DO describe e.g. "God", and ways they
don't.

Question What is the difference between religious language and scientific
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language?

Suggestion Religious language tends to be poetical, and toitiai&rms of
story and myth. Science is firmly grounded in th@s®ey-Physical world,
of weighing and measuring, and does not deal wélnfgs.

Question Where does scientific work get its authority from?

Where does the authority of the Bible and of the Church come from? ...
Would you answer (a) God? (b) the Church that you trust? (c) your own
experiences? (d) other people's experiences? (d) "common sens& (e)
need to believe in something? (f) you have seen everything from the
holistic mode, and that has changed how you see things? (g) because of
your respect for your elders and betters, who put their faith in thée Bi

and the Church? (h) some other reason?

Suggestion You could answer in any or all of these ways. Bug fjood to
be very cleamwhy you personally are accepting a teaching or a bebefif f
you do this, your accepting will integrate better witle rest of your
knowledge and beliefs... So: don't shirk thinking &eling this out!

Now, when we look at howother people atother times have approached
these questions, we find several differing starting pofs.

1. One of these ways @rthodoxy.

That word means "right belief". In the days when ¢harch ruled society,
there was a strong belief in Authority, and people vearevinced that you
should teach the truth through a well thought out forsgatem of teaching.
Most churches developed catechisms, which young peogle asked to
learn by heart. They were very needed when most peoplen't read or

write, but could learn by heart. A catechism is a sysbé teaching with

guestions and answers. The teacher asks the questidrthe pupil gives
the answer learned by heart from a book. There &teckism at the end of
the New Zealand Prayer Book.

Question What are the strengths and weaknesses of the Orthodoxy
approach? Make a list of each.

Suggestion It is helpful to hear a well thought out account oivhather
people have made sense of things, and to memorigecé&n make a good
basis for thinking, and help to save one from flouimdemn a contradictory
sea of thoughts. The weakness is that they areurothoughts, and even
thodugh \(/jve may parrot the words, we may not understatidour hearts
and minds.
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In this course we have been strongly putting forwaedidiea ofholism as
the basis for understanding things, and alongsideitthias been urged that
we remember thiour modef viewing reality, that we always bear this in
mind as we study the Bible and the Prayer Book. pertias will become a
new "orthodoxy", the new thing we are told to believe

Question: List the advantages and disadvantages of accepting this new
orthodoxy?

Suggestion: To argue for this new "orthodoxy" we might say thalist®

are more able to put together in our mindisthat we learn: “religious”,
"scientific”, "literary", or whatever. We need todnaen mind everything we
have learnt about the world, in forming our understamdif God and his

works.

The ideas ofholism and thefour modesdon't contradict traditional
"orthodoxy", which we can see summed up in the Catechis

2. We can also come at things through Spirituality through a changed
awareness of things, in some way being "born again”.

Often people rebel against the "head-stuff" of forntalrch teaching, and
who see the need for awakening, and renewal oft.spioi be spiritually
"born-again” is seen as a prerequisite for being saved.salvation. Being
born again, means that you go beyond what happened tatymaptism, to
a complete change of spirit and heart, turning to Jesksr some the
Confirmation service is like an act of marriagelarist and the Holy Spirit.
Sayling "yes" to Jesus is the central thing. Spirittahsformation is the
goal.

Each of us in fact needs to be "born again” from oné &f awareness to
another. We are born from the confinement of our extghwomb into the
vast world we relate to through our senses. Childrertainly play

endlessly at make-believe. But they find it veryidifit to think abstractly
about things that cannot be seen or touched. Theyddne confined to the
see-and-touch sensory-physical world.

To be "born again” is to move from tBensory-physicainto theholistic

mode. It is to drop the barriers of your individualf,se feel one with the
Whole. When we meditate, we can be "born again” teréain degree. In
meditating, we relax our bodies, let go of our busy minhelsgo of our
emotions, and surrender and become at one with thearOoof
Consciousness, with God. Meditation in this senséetting go and letting
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God" gives us an inkling of the meaning of being "bagain”. But with
physical birth, you are either born or you are not. &ally, there are
definitely degrees of being "born again”, and we mgyerience a series of
such "births" throughout our lives.

Jesus' message about being born again, included sagtngehmust repent
of our sin. We could express the meaning of "sin" bynggihat it means all
that cuts us off from our Creator.

There are problems here, in regard to this repenftiogwhile we may be
aware of emotions, and things we have done, whip mmake us unwilling
to get too close to God, there is a whole life tmhehoughts and feelings,
and things which have gone wrong, which we dorcesgarily consciously
remember, but is affecting us. So repentance can meag iling to
really get to know our deeper selves, the darknesgelisas the creativity
within us. And to come to God to be made whole.

Sometimes when we are born again into the holisadenof seeing things,
things happen beyond what is normal. We may becomeeasiatreative
impulses, intuitions, inner promptings, perhaps even aarengss of what
is happening in a distant place, and there may be usdirdr physical
healing. We sometimes say this is the Holy Spirivatk, or the Spirit of
Jesus, but whatever form of words we may choose, wemaglad of these
moments, for they confirm for us that God is actingand through us.
These experiences do not necessarily mean that weaed or wise, but
they show God acting whether or not we are moralise.

The Charismatic movement emphasises these giftpiot $at have been
described. Some Charismatics would be holists, whiers would be
authoritarians, and understand these gifts of Spiriterms of a literal
interpretation of the Bible, and in non-holist termsth a dualism, with a
God as opposed to a Devil, a spiritual world as oppasadtysical.

Questions Without looking back on what you have just been reading, try
and put into words what is involved in the "born again" approach. How
"born again" do you feel? List the advantages of being "born again."” Can
you see any traps?

We may note in passing that there are many pointgeaf in the Anglican
church, including Anglo-Catholic, Liberal, CharismatiEvangelical, and
Feminist; and these points of view will all havefetiing ideas of what it
means to be "born again".

Question: If you have any knowledge of these points of view, you might try
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to put into words what you consider these differing ideas of being "born
again" might be.

3. Helping others.

With entrance to the world of adults, individuals umalee moral
responsibility for their own lives, and the lives athers. Many church
denominations are extremely active in various formssacial service:
providing food and clothing for the needy, counsgllicare of children,
aged, drug abusers, family disturbances. Christian hsmaimvolves an
active concern for the welfare of others, showing'® love for others, by
what one does.

Question: What is to be said for and against the Humanist approach?
How important do you think this approach is?

4. Emphasis on the Liturgy and other services of the Chulc

We call our Communion service in church the "LiturgyThrough the
Liturgical Movement of the 1800s the Liturgy regainedeati@al place in
our Sunday worship.

The Liturgical Movement aimed to reform the Anglic&murch so that
what happened in church more closely resembled whahagsening in the
Roman Catholic church. This movement which gave tasthe influential

"Anglo-Catholic" Anglicans, had its roots in the 1806d in England by
J.H. Newman, P.Pusey, and John Keble. The movemermnle nte

Communion service or Liturgy quite central. Diligentekly attendance at
Holy Communion was seen as central to salvationyTdiso put great
emphasis on the continuity of the Church from the tifnéesus Christ, and
its universality.

While we might no longer assert that participatiomhia liturgy is essential
to salvation and spiritual health, we might assest ttnless Christians
regularly meet together for worship and fellowshiperéhwould be no
Christianity.

Regularly sharing in worship together, sharing in heraments, binds us
together, gives each of us support in our spiritual lige®s us inspiration,
and a desire to grow.

Question: Make a list of the reasons why this approach is important.

Make a list of traps one might fall in to. How important is the litcai
approach to you? Why?
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5. Starting with ourselves.

Thinking this way, we look at where we stand nowy guestions, our
needs, the choices we need to make in our lives Rown this standpoint
we look at Bible and Church, and see what they mag @ say about my
present situation.

Question List the strong points and weak points of starting with
ourselves, as we approach the service of God?

Question Arrange these five approaches in order of importance, so far as
you are concerned: Orthodoxy, "Being born again®, Christian humanism,
emphasis on liturgy, and person centred approaches.

VIII

COMMITMENT IN A CHRISTIAN CHURCH.

We began by saying that this book is to help prepare pémptommitted
membership in a Christian church.

INTRO:

The intention is to make a bridge between what happes church and
the pluralistic world of which it is a part. With alur differing beliefs we
live In one world together.

To make sense of things we make use of science, ttephilosophy
and religion, and each has its place. And this bofiknafwhat some
scientists stress, and most religions stress, thdtawe to do with the
ONE.

Chapter I: Looks at the ancient view of the univeaisd, then
suggests that thenecan be looked at iour modes

ll: There is the question: "Who or what says 'l AMIMe answer is
given using the four letters of the Hebrew word for GOD

[ll: This shows the Gospel of John chapter 21 explotfiegquestion
"Who or what says | AM?" in the light of the philosomfyPythagoras.
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IV: The chapter on the New Physics and the Gospdbregithe ONE
from a scientific point of view.

V: explores the Mythic/poetic/metaphoric mode.

VI: What is the Bible and how did it come to be wrn2é/NVhat authority
does it have? What authority does the Church have?

VII: We exlore "authority” a little more deeply: We loak Orthodoxy,
Being born again, helping others, worship, starting wurselves. These
are alternative starting points in preparing ondselull commitment to
Christ in a particular church. It could be argueat there is a place for
all of these approaches together.

All this is background study and thought before we lowke closely at the

church that we are intending to commit ourselves @hwurches are human
institutions, just as societies, languages and culanefiuman institutions,

and as such have much of the divine Spirit in therd,ranch that is not so

divine. All these institutions have their strengthed weaknesses, and
moreover they are in a constant state of changel@relopment.

But to face the facts, we have no choice but to beloray culture, speak a
particular language, take part in certain strands @ég and as religion is
a group thing, no choice (if we are religious) but tmbhglto a particular

church. That's the situation in the real world, amdhave to work with

what's there. So far as churches are concerned, pbegk days often set
up new churches, where things are moulded to fit tipesgple's hearts'
desire and the beliefs they have at the moment. sénaktimes for you the
church is simply you and God out there in nature.

To set up a church of your own is not always a goodl. ifler you too are
human and not always wise. You too can be wrongheadeédmixed up.
Whereas if you are a member of a big church with a hisigry, you are a
member of a church where there has been much work @odssion
between scholars and leaders of varying outlooksydoy many years, and
the result can well be a more comprehensive, sane, liéagiving
community of faith than a heart's desire church wimay well provide
quite a narrow vision of things.

A church is a little like a major political party. There is a general history
and aim which binds the church together, but reallycthech is a coalition
of people whose beliefs differ in quite marked ways.tha Anglican

Church, as we have remarked, there are Anglo-Cashelho share more
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beliefs and practices with the Roman Catholics thastmAnglicans. It is
the stance of the Anglican church in New Zealand moand men are equal
sisters and brothers in Christ at all times andlireapects. There are those
interested in Feminist spirituality that focus morpeesally on the female
aspect of spiritual reality. There are middle of tteywiberals. There are
conservative Evangelicals, many of whom tend terpret the whole Bible
literally. And then there are the Charismatics. isThast group is
comparatively new in the Anglican church, and is hguis influence on
Anglo-Catholics, Liberals, and Evangelicals alikedAso it deserves some
further study.

"Charismatic" comes from a Greek word meaning dt "gi grace", a
spiritual gift coming from God. An important New Tesknt passage for
Charismatics, would be 1 Corinthians 12.4there are varieties of gifts,

but the same Spirit. There are varieties of service, but the samie
There are many forms of work, but all of them, in all men, are tink of

the same God. In each of us Spirit is manifest in one particular way, for
some useful purpose. One man, through the Spirit, has the gift of wise
speech, while another, by the power of the same Spirit, can put thetdeepes
knowledge into words. Another by the same Spirit, is granted faith;
another, by the same Spirit, gifts of healing, and another miraculous
powers; another has the gift of prophecy, and another the ability to
distinguish true spirits from false; yet another has the gift ofaéicst
utterance of different kinds, and another the ability to interpretut. 8l

these gifts are the work of the one and same Spirit, distributing them
separately to each individual at will.

For Christ is like a single body with its many limbs and organs, which
many as they are, together make up one bid¢iyB]

The Charismatic movement is an expression of the huoraging for a
direct knowledge of God, knowing the direct action of &piChristians
expect sometimes to be aware of God's action when daheypraying,
Christian mystics have sought this knowledge in taéidn, Spiritualists
have sought this through trance mediums, and of copesele of no
specific Christian belief, have sought this knowlettgeugh use of mantic
devices, such as the ouija board, the tarot, thexgchnd so on.

All Christians long for a direct knowing of God'sctian, but the
Charismatics highlight this direct knowing as cehto their faith. It has
turned out that many Charismatics are literal intégpseof the Bible, and
hostile to science; but many Charismatics are natllditeral-interpreters.
Some are hostile to the institution of the Churchhet find their
membership of church confirmed and made satisfyingmeSactivities of
some Charismatics might be seen a superstitious, actrdle activity of
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Spirit, and harmful to the individual.

In short Christians may agree in seeking the dikeotvledge of the activity
of Spirit in their lives; in doing so they may oftearve God and each other
very well, sometimes they may fall victim to hurtésfor.

Without real experience of Spirit, Christianity wouldthver away. But it
would be an Anglican kind of thing to say that segkio be filled with
Spirit has its place in the scheme of things, but thate is more to
Christianity than that: we need good clear discgalithinking, we need to
be concerned with the needs of others, we do nal htekered minds,
which decide in advance in which way God is gom@tt in our lives, and
we need to be aware of Spirit in the WHOLE of life.

We all need to be charismatics in some sense.

IX

THE FOURTH MODE OF SEEING
REALITY: PRAYER
or HOW DOES PRAYER WORK?

If we think about prayer, we need to think about God aga:

What has been said about what we call "God"2Ve talked about the idea
of a separate human-like God living on the top deck tifree-decker world.
We saw that that idea of God just does not fit inthwour present

understanding of the universe.

Our YOD HAY VAV HAY (Yahweh) picture (in Chapter Onejggested
that we should think of God as "All-that-is" contam our Environment,
containing our spiritual-emotional-mental selves, wagkvith our physical
bodies. What we call "God" contains us. We are coathby "God".

If we thought of All-That-Is, as a "body or an organi we could think of
ourselves as "cells" or "souls" in that "Organism™biving Being". To
call God a living Organism, is to useraéetaphor.Metaphors say both true
and untrue things. "God" is like a living organism,that "he" appears to
have thoughts, purposes, appears to show "herself" dsvéheonnecting
all things. The universe is like "his" body. But oretbther hand the
uniVﬁrse is not a body in the way we understand bafiegganisms on
earth.

To see ourselves as "cells" in this "organism'is also to use a metaphor.
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We are like cells, in the sense that we seem dllet@aonnected together in
this greater whole, this organism, and that wedef)end on each other.
Some say that we are like cells, in that when wk bt each one of us hard
enough, we can learn a lot about the WHOLE. But wenatdike cells,
when we remember that we are human consciousnestiedong histories,
and have our own individual lives.

How do we know that there actually is a greater mind or Spirit in which
we take part?

Our brain and our bodily senses do not directly reteails that there is a
greater Mind or Spirit. We say that theneist bea greater Mind or Spirit,
when things happen which seem to need explaining.athig like watching

a TV program. We can see the programme, but we carntheegadio waves
flying through the air which bring the programme te #V set. We figure
there must be such radio waves being transmitted thriheghir, for how

else can we see the programme? We cannot seel@Greater Mind or

Spirit. We have to work this out from what we CAN .s&&0 what we have
got to go on?

(1) We have already seen that physicists assumehinat are several more
dimensions to things than TIME, UP, BACK and ACROSSome
physicists assume that some kind of memory independi¢imie, some kind
of patterning of things resides, in these other dsims. We have already
mentioned scientists Rupert Sheldrake and David Bdliere is "room for
God" in what scientists have found out about the urévers

(2) Sheldrake and others suggest that when for iostgodwits fly from
Siberia to specific locations at the mouths of riviereCanterbury, New
Zealand, they are aided by memory in this Wider Mimd this other
dimension. How could the message "go from Siberi€anterbury by a
certain route” be encoded in the bird's genes? Animséihcts in general
seem to demand other-dimensional memory.

(3) Human memory does not reside in any particulartimecan the brain.
And it is guessed that all our memories in fact eegidhis other dimension.

(4) We have given the example of a correct and ddtaileam about the
death of another person. As there are no possibitifi&sadio transmission”
between the mind of the now dead person and the ofitite dreamer, we
may suppose that the "other-dimensional’ mind of tkaddperson is
cor&necteddwith the "other-dimensional” mind of tireamer through the
Wider Mind.
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(5) Throughout recorded history there are stories eammgful things
happening just at the right moment, happenings whichireeplicable
except through the working of this Wider Mind, conimegius in the world
which we know through our senses. There is a stogy raire 1929 biplane
crashing outside a hangar on a strange aerodronakifgean important
part, only for it to be found that a replacement fat thart was stored in
that very hangar, 45 years after the year of manukchany of us may
be able to tell personal stories where Question (Spéak) meets Answer
in a way impossible to explain except in terms of theanidind.

In the days of Homer, the gods were not always spokevith respect. But
the FATES were always spoken of with respect. It fefighat things were
fated to happen, things happened through the operati@n roysterious
other-dimensional power. The fates were seen asingeaur destinies.

Christians spoke of God's Providence and also Gwddestination of our
lives. Romans 8.28-@/e know that in everything God works for good with
those who love him who are called according to his purpose. For those
whom he foreknew he also predestined to be conformed to the image of hi
Son.. "Predestined" is not so different in meaningrfréated”.

How does all this relate to Prayer®/e could use the metaphor of the
mainframe computer and its satellite workstationsel\ve pray it is as if
we were using our workstation to communicate withrtfenframe which
links us to all other workstations. We are interagtwith all the data and
knowledge stored in the mainframe. The data we dhnee mainframe
becomes available to all other workstations. The fraime gives us the
help we need. The mainframe is the metaphor forother-dimensional
Wider Mind or Spirit. The workstation is the metaptior the physical
mind in the see and touch world. It is the mainfratimgt contains the
collective memory of all that the workstations hageen it, and the
workstations cannot work except according to the fdéh down by the
mainframe.

This is a useful metaphor. But it is only a metaphor.the Wider Spirit is
not a computer, but rather a better metaphor would be to centpar
Wider Spirit to a Living Organism of which we are fgar We have no
computer keyboard for communicating with That of whi@hare part. The
toor! (another metaphor) is our faith, and our surretal@ther-dimensional
Other.

We cannot consciously communicate with God, unleshawve true faith,
true belief, and unless we surrender to this beliefad. GPeople can urge
us to have belief in all sorts of irrational thing&lief in this Wider Spirit is
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far from irrational. There are things about the urggewvhich demand that
we should have this belief. What is needed is natiomal belief or faith,

but rather the willingness and ability to surrendetriurst and faith to the
unknown Other-dimensional, to be open to what conidss surrender and
openness can occur even though we are angry, depoessad

Prayer is our interacting with Spirit

There are many ways we can interact with Spirit.

Every time we call God to mind, every time we deeworld around us as
related to that God, every time we treat anothesqremwith respect as a
child of that God, that is a kind of prayer. Pragan be simply our life
lived in companionship with God, in the faith and Wiexige that we are all
related to each other in Christ, in Spirit, in Gad,the Wider Mind,..
whatever names we might like to give to it.

Prayer in this way can take the form of lovinglyrliog with God to do
"her" will, to work with the feeling that we are vking in accordance with
"his" plan, "her" predestination, the "fates" "hetiained.

So prayer become a way in which we bring ourselvestheoattitude of
faith and submission to God, tune in to God, and bouagselves into a
readiness to act with God. Prayers of Confessiemind us to take the
consequences of our actions very seriously, for tffegteothers both in the
medium of Spirit, as well as in the light of day vebrlPrayers of praise lift
up our spirits to be one with the Great Spirit. And prawer others remind
us to reach out to others in the spirit of love. Ewéhe "mainframe” were
turned off, our very act of praying in all these difiet ways would help our
hearts and minds to be in the right place, our attue®ild be positive, not
sclelf-centred, and we would be playing our part in makiegworld a better
place.

But the "mainframe" is never turned off.

We "workstations" can often hear from the "mainfednBut how do we go
about this?

One way is througmeditation. One kind of meditation will involve us
being still and quiet. We might look at a lighted di@anas something to
focus on. A flower. A beautiful scene. Or just shut owrseyWe would try
to relax every part of our body in turn. Relax the musefesur faces. Let
all thought processes go, if at all possible. If meditaltter persists, we will
not fight it, just disregard it and let go. Let geeg within one self, and have
communion with the Deep Silence within. In this wag wan practise
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communion with the Other-dimensional, by simply sureeimg to It.

And then there is an active kind of meditation, rebg we try and bring to
mind all the ways in which Spirit is operating in cunds. This kind of
meditation verges on prayer.

Another way, is through observimgeaningful coincidencewhere the right
things come together in our lives, in a way no hurbamg could have
organised them. We all have our personal stories.eriwie call to mind
these meaningful coincidences, we are much helpedrica@nmunion with
the Other-dimensional.

A further way, is through attending to the occasidhalught provoking
dream that we may have. This sometimes gives us insigtd God's
working in our lives.

We may seek to assist Gob&aling work in the lives of others, through our
prayers. Remember, a way of understanding the problesiclafess, and
evil, is to remember that we are thinking of Godaas'Organism”. With an
organism if part is evil or sick the whole will suffdf we see God as an
organism, we will see God suffering with our sufferingd hurting with all
evil that is wrought. But all organisms have waysheéling the afflicted
parts of themselves, and we can well notice the vimyshich God heals
people physically, in their thoughts, and in their tietaships.

We may deliberately seek amtuitive answer from God, through prayer.
We ask God a clear question, and wait for the ewartise next day or two
to show an answer, for God acts in all things. Siones the answer may
come in a dream. Some people can be guided to booleneésr that can
give a very clear and specific answer. Sometimesatissver comes as an
inspirational feeling. Sometimes we have a peak experjevhere we feel
in the flow of spirit, and things seem just to unfald,they should.

Finally, we find God through LOVE.

We may remember Jesus' way of summarising "The Lae, Tibrah"

(Everything about God, in the eyes of the orthodoxsJeviou shall love the
Lord your God with all your heart, and with all yowug and with all your
mind, and with all your strength...You shall love yoneighbour as
yourself." Love of neighbour must accompany love ofilGo

But Matthew's Gospel presents Jesus (not long beforertgsfixion) as
implying that our neighbour is not really differentriraChrist, not different
from God. [Matthew 25.31ff]
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At the last judgement, he says, there will be twss#a of people, the sheep
and the goats, and the sheep are the ones whorbkatedtpeople as if they
were divine. Matthew has Jesus speaking of himse#f dwine King, as a
human representation of the God who is in and abdwhiags: Then the

King will say to the (Sheep) "You that are blessed by my Father: come!
Come and receive the kingdom which has been prepared for you since the
creation of the world. | was hungry and you fed me, thirsty and you gave
me to drink; | was a stranger and you received me into your homes, naked
and you clothed me; | was sick and you took care of me, in prison and you
visited me.....I tell you, indeed, whenever you did this to thet le
important of these brothers of mine, you did it for me!"

In the letter to the Hebrews we red not forgetful to entertain strangers:
for thereby some have entertained angels unawares.

There is a poem by Leigh Hunt (1784-1859) which several goes of
young people have learned by heart:

Abou Ben Adhem (may his tribe increase!)

Awoke one night from a deep dream of peace,

And saw, within the moonlight in his room,

Making it rich, and like a lily in bloom,

An angel writing in a book of gold:-

Exceeding peace had made Ben Adhem bold,

And to the presence in the room he said,

'What writest thou?' - The vision raised its head,

And with a look made of all sweet accord,

Answered, 'The names of all that love the Lord.'

Abou asks whether his name is in that book, and the angel said No. So
Abou says 'l pray thee then,

Write me as one who loves his fellow-men'.

And when next the angel appears with the book of gold..And lo! Ben
Adhem's name led all the rest.

We can come close to God through other people. Thaith®ut question.
But we can come close to God in worship through Adit tts, and from
whatever mode we are viewing All that Is, whethee Holistic, Prayer,
Mythic, or Sensory-Physical. We can come closeoings come close in
suffering, come close in temptation, come close yn j&€hurch is a place
where ways of coming close are brought to our attenso that we can
practice what we learn in our daily lives.

Finding our God can be the most exciting life-long eadiure, if only we
embark on the way.
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All this by way of preparing us to study the Bible, studythe Catechism,
and join in Church Worship!

APPENDIX for Anglicans.
THE CATECHISM

We now come to study the Catechism as presented bywh 2éaland Prayer
Book. At the beginning of this Catechism we read:

"This catechism is a teaching resource expressing sie Garistian beliefs and
cast in the traditional question and answer form faseeef reference. Each
answer can be used as an introduction to deeper and widerstanding. It

includes a commentary on the Apostles' Creed but isssmbie regarded as a
complete statement of belief and practice."

As we continue our preparation for Confirmation, wd stiidy this Catechism in
the light of all the questions we have been exploringhie point. We will

explore this catechism in the light of our personal egpee, and our own
thinking.

In our confirmation preparation we will explore and use ¢bntents of A New
Zealand Prayer Book. We will share together our ownnjeyrof faith. We will
study the Bible. We will explore depth of relationshiphvitach other and with
God.

We carry out our explorations together believing that FRagpmd Love undergird
our lives, and that together we may find the meanirrglafionship to Christ.

*
From now on, we will bear these five points of viewmind, as we prepare for

our confirmation. To keep balance between them, ouggtitagether will be split
into three segments:

1. Worship from the New Zealand Prayer Book.

2. Background learning from Bible, Prayer Book and whatmsveglevant.

3. Theological reflection. "Theology" means "thinkingabGod and ourselves."
4. Acting as Christians.

*

Exploring together in a group

When we are trying to learn something, it is alwag®aed idea to start with what
we already know and understand. We can then be very lotwarwhat we are
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learning fits in with what we know so far.

If we meet together as a group to explore in this waycareinvite each other to
contribute short personal stories for the group to

a.think and feel about,

b.relate to the Christian tradition (Bible, Churchdaelated matters), and
c.relate to our Culture (meaning anything but the Claristradition, everything
else that affects our lives.)

To take one of these personal stories: it may be atmaking choices where
feelings of guilt are involved. The teller of the stomay want to take one course
of action, but be filled with guilt at the effect it snhave on others. "There are
three of us who share a horse at home. | want totketehorse away with me on
a camping holiday" One can discuss such a story, ands ridaltify with the
feelings involved in it.

The rest of the people in the group can try to remempéesonal situations where
they have had the same feeling in making choices. Wergroup do this, the
private story of one person is seen to be a speegdimple of the kind of situation
most of us face.

Religion and especially Christianity constantly usemlmyls to represent these
basic human and spiritual situations. So the group canhaskjuestion What
symbol can we think of which best represents thiknfgef being torn by guilt in
making a decision? Members of the group may produce salrenaings for the
group to choose from.

An actual group chose a picture of a stick figure with dowmed mouth,
surmounted by a thundercloud, flanked by question marks, arslith® the left
of the picture, and the moon to the right.

In this actual situation the group thought that this pé&tiepresented their
feelings very well, but the images of the SUN and tHe@QW led them into an
interesting detour:

For in symbolism, the SUN sometimes representsritedléct, the left-brain, the
reasoning process. It sometimes also represents the, wiace the male
traditionally is seen as emphasising the reasoning gsese

The MOON on the other hand represents the intuitive,féeling, the creative,
and the right-brain. And it is sometimes also seemepsesenting the female,
traditionally seen as emphasizing the feeling and intuidéispects of humanity.
(We may agree that there is now a growing tendencyaeenaway from these
gender-related stereotypes.)

The group explored the SUN and MOON symbols further and agfres in
religious thinking we were emphasizing MOON thinking, themlihg, the
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intuitive, and the creative, whereas in school weeweore emphasising the SUN
thinking, left-brain reasoning, weighing and measuring.

The leader asked the group how SUN and MOON were relatdtk tamages of
PETROL and ENGINE. The group were clear that SUN thigkimas the
ENGINE, and MOON thinking was the PETROL, the motivevgo The
it;]tﬁ!legt' (SUN) accomplishes little unless spirit, tieend feeling (MOON) are
ehind it.

The group then moved from their chosen symbol, to figpdstories from the
Christian Tradition which seemed to relate to thetsym

Four stories came to mind: the story of Adam and Evehteow they faced the
guilty decision whether to eat from the tree of knowledfe big decision of
Daniel whether he would guilty obey the command to wprsemething other
than God, or be thrown into the den of lions; in Jssstory of the Good
Samaritan, the guilty decisions made by the priest aad ¢hite to pass by the
man lying there robbed and beaten, without helping hird;the story of Pilate
trying Jesus, not wanting to condemn Jesus to death, waotting the

guilt-making decision, washing his hands of the guilt.

The group then moved away from Christian Tradition ta@al What does our
Culture say about Guilty Decisions? What came to miad Do what you feel
is right" "consider other people", "make sure you don't eiegour decision"”

"what will your parents feel?"

CULTURE was clearly SUN consciousness, left bramsoaing. "CHRISTIAN
TRADITION" was clearly MOON consciousness, right-raio do with feeling
and intuition.

The final question to be discussed was, Would it be theTCRE which got you
up and moving and wanting to do things, or would it be theRISHIAN
TRADITION? The group felt that it would be the MOON-coiwgis Christian
Tradition, that motivated. Our culture encouraged us to uséefi brains to get
things done. So once again the equations were made: MOTHRISTIAN=
PETROL, SUN= CULTURE=ENGINE.

*

So we have now seen an example of how FOCUSSING OR DIDIVIDUAL
LIVES is a necessary starting point if we are retdlyelate to Spirit through the
Christian Tradition, and the Culture in which we shéf&ie method of focussing
used in our sample group meeting, was based on the meth&@kenflogical
reflection" advocated in the Education for Ministry cmg put out by The
University of the South, Sewanee, Tennesee, USAumi allows, it would be
good for members of a confirmation group to have sewasgions following this
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pattern.

But to keep things in balance we need to remind ourseihat is
"ORTHODOXY" for our church, the picture of things thets been produced by
much thinking of theologians, and leading church people.rQtagee wisdom to
share with us.

But we have also to be "BORN AGAIN". To keep leavingibe the narrowness
of self, and to embrace the wideness of Spirit.

There again, our faith and believing are somewhat figile# doesn't influence
what we ACTUALLY DO for others.

And finally, our faith and believing have to do with amiwith God and with
others. Something very important is missing if we doSt6ARE WITH OTHER
PEOPLE IN WORSHIP, in faith and believing.

FOR PEOPLE WISHING TO COMMIT THEMSELVES TO THE ANGTAN
CHURCH

From now on, we shall be thinking specifically aboutig. church with a long
history, called the Anglican in many parts of the wptbut the "Episcopal” in
Scotland and the United States of America. In New&tait is now called "The
Anglican church in Aotearoa-New Zealand and Polynedi&e all other big
churches it has strengths and weaknesses.

What follows is for those who are choosing to be pathis church rather than
some other church, which may have other strengthetred weaknesses.

The Anglican church is still the established and sthtgch of England, but in
the rest of the world it is simply one denominatiorCafistians amongst others.

The beginning of the Anglican and Lutheran churches.

It was in 1534 that King Henry VIII the power of the PapeEngland was

abolished, and the Church of England became independenttfre Roman

Catholic church, which sees itself as having a cowtis history back to the time
of Jesus.

There were political reasons for splitting from thehawity of the Pope in Rome
at the time, but it was very apparent that the Romattdlic church at the time
urgently needed reform. On the continent Lutheranisrarhecestablished at the
Confession of Augsburg in 1530, and in due course the whdlertiiern Europe

and Scandanavia became Lutheran. So it was only feus Yater that England's
church too split from Rome. The Lutheran and the Anglicaurches remained
recognisably Catholic in church government, and in wiegtpened in church
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services. There was no great break with the past.névgrtheless there were
important reforms, including worship both in England anchanthern Europe

being conducted in the local language rather than Latfid, griests being

allowed to marry. Amongst the Lutherans, the Scandamesvicontinued to have
bishops, whereas the northern Europeans did not.

The Church of England as_a state church, with the Mbnas the head, was
attempting to include the whole nation within itselfidaso naturally had to
include people of differing theologies and points of viemdAve might well
agree that that is still its strength. It had to bmpehensive and not narrow.
Throughout the history of England, there were two autiesriin the land,
Church headed by the Archbishop of Canterbury, and theaktb. There were
the secular (non-church) nobility, the dukes, earls, lands, who sat in the
House of Lords in Westminster, and there were the G@humability, with
archbishops being given the honorific titles accordedukes, and bishops the
titles accorded to lords. These also could sit in thesel@f Lords. And although
democracy in England dates back to the 1200s, universahfsenim England
only came about in this century. The Church of Englaodgside the King and
Parliament was very much a matter of government fatwove, from the ruling
classes, and it has only been in the last few dedadeésgland that there have
been democratic church meetings, where clergy and pamistsi have a strong
say in what goes on in the church.

But the Anglican church throughout the world, although dgares itself as one
church, and giving respect to the Archbishop of Canterlisimgally a_federation
of independent churches or "provinces" in the varying w@s And each
province has a character of its own.

For instance in New Zealand, the new Anglican Chuechéd itself in a much
more _democratic manner than other Anglican churchederutme leadership of
Bishop George Augustus Selwyn, in 1857. In Dioceses, thetréohae agreement
by the bishop(s), agreement by the clergy, and agreebhyenbn-clergy parish
representatives, before a decision was made. Bishops elected by their
dioceses, with majority consent of other bishops.

New Zealand was the first country to have voteswomen (1893), although
women were not allowed to vote in parish meetings U89@3. The New Zealand
Anglican Church was amongst the first to have womeprists (1977), and is
the first to have a woman as bishop. The Australiaglican Church by contrast
ordained their first women priests in 1992. (By comparigmn Methodists had
their first woman minister in 1959, the Presbyteriamsl965, the Baptists in
1973.) The Anglican Church in Great Britain still had ranven priests in 1992.

Until 1992 New Zealand wide organisation of the Anglicaru€h was through
the Bishops and General Synod. Then in that yeareva constitution was
approved, which laid it down that matters affecting tHele church must be
determined by the joint agreement of three "tikanga" ugsh the Tikanga
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Pakeha, the Tikanga Maori, and the Tikanga of Polynbsithis way there is an
attempt to have our three cultural traditions playing qumak partnership in our
church.

Until 1928, the Book of Common Prayer used in Great Brjtdating from 1662,
was the only prayer book that could be used in the Angldaurch. In 1928
there was a British revision, and used optionally invNMealand. Then after 25
years of experimentatioA New Zealand Prayer Book: He Karakia Mihinare o
Aotearoawas produced, with services in English, Maori, and praiersijian
and Tongan. We can be very grateful for the rich ressunhich this new book
provides, and how much it is a New Zealand book. Bueitempare this prayer
book, with the 1662 Book of Common Prayer we can seeithmiongs to the
same or a similar Christian tradition. In additionugb, if we inspect the Roman
Catholic Missal, or a Lutheran prayer book, we wik ¢eat we all share in the
pattern of worship observed by the Catholic Church fiibm early times of
Christianity. We would see that Anglicanism and Luthemanare as much
"Catholic" as "Protestant".

In thinking about the Anglican church, we need to rementbat it exists

alongside and interacts with a large number of otherrderagions of Christians:
In 1971 the Anglicans agreed to a Plan for Union in wiitictas envisaged that
Anglicans, Methodists, Presbyterians, Congregatiosaliahd the Associated
Churches of Christ would unite to form one church. Iswansidered feasible
that this could happen. But in 1976 this Plan was rejectédenyinglicans, and
in 1981 the Presbyterians and Methodists also rejectdeldime

The beginnings of Anglicanism in New Zealand can beettaback to the time
when the Church Missionary Society sent missiondaddew Zealand in 1814.
(The Maori word for the Anglican Church is the "Mihiea or "Missionary"
church.)

Samuel Marsden was one of these missionaries, andtavdsecome the
inspiration and driving force behind the missionary moset. He had been
much helped from 1809 onwards by a Maori called Ruatarataught Marsden
Maori, and of whom Marsden wrote "He has also atthtoea very considerable
knowledge of the Christian Religion, and revered it much."

It was estimated that in 1845, out of a population of 110,000 iMaar 700
regularly attended Anglican services, 16,000 attended Methsetigices, and 5
100 were associated with the Roman Catholics. It has deuged that 1814-30
was a period in which the Maori were culturally asgertind the missionaries in
a state of dependency. After this a cultural depressiak dwer, and it became
the Maoris who felt confused and dependent. And as tinm¢ ome, the Maori
culture was not given its due respect.

The Maori Tikanga today. Today there is a resurgeaniofi culture, and it is
now legally the case that Maori culture and Christiaisitan equal partner with
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Pakeha.
Better relationships are being built, and there is rémmmuch more progress in
this regard.

In Alan Davidson'<hristianity in Aotearog.3 we read thatPre-contact [with
Pakeha] Maori society was holistic in its world view, holding together past

and present, the spiritual and the secular, life and death. The visionedreive

Ao, light, and Te Po, darkness or death, were not closed, but allowed for a
coming and going between the two. Similarly the gods were not distant from the
world of people."

Maoris felt a close relationship of kinship with theirvironment. "It was a world
in which people were very aware of the interrelatiop®f whenua (country) and
wairua, (spirit), of land, life and spirit. This interdepence expressed itself in
ritual, see above all in... the ceremonises surrourdiagh.

"Myths" which explained and gave meaning to life were gadistown from one
generation to another. The stories told how thingsecamo being, and they
helped to keep alive the beliefs, traditions, and custafrtise Maori. There were
popular fireside tales which all people could hear, maiahcerned with cultural
heroes such as Maui who fished up the islands and Tawhlaéechmbed the
heavens to bring back baskets of knowledge."

Maori culture _is making an increasing impact on Christianity in Nésaland,

adding a richness to which justice can be done, onlthbyuse of poetry. No
justice at all can be done in such a short noticaias t
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